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The Rebbe’s Handwritten Response

12 Kislev 5724
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The photograph as published in the Horowitz—Vilshansky wedding feshurah, 17 Adar I 5774, p. 5.
The response appears in Igros Kodesh, vol. 23, p. 57, letter 8729 (.(v>wn’n The full date is
printed in Likkutei Sichos, vol. 10, p. 252.1

Facsimiles: Plate O1, p. 31; Plate 02, p. 32; Plate 03, p. 33.

1. Publication: Igros Kodesh, vol. 23, p. 57, letter 8729 (.(02wn’'nm The photographed page, reproduced in the
documentary appendix, was also examined. Online text: Chabad.org; Likkutei Sichos facsimile. The questions are
described in Likkutei Maanos Kodesh 5724-5726, response 13. Igros Kodesh prints ;”t0 ,2 9p°y21” the reading "0 ,2”
follows the manuscript and Likkutei Sichos. See the three publication witnesses in Plates 01-03.
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https://www.chabad.org/therebbe/article_cdo/aid/5413477/jewish/page.htm
https://col.org.il/files/uploads/original/2018/11/15403041875bcf2d3b9fe23115396.pdf#page=260

The Question and the Transcription
Are Faith and Nigleh Sufficient?

The correspondent wrote that he was trying to persuade a
particular young man to study Chassidus. In his letter he
reported:

19 11199, [27739R2 0°12977 9P1TaR K] PR INYT IR PRY RIT7
77907 N191°10 TIRDR 2997 19X PaR PPN WO 1PARR POR0nY
21231 D1 RPR

The Rebbe’s response:

[1?]

D .1 ,2 P93 .29,7 .27 ,1 .10’ 95WRD o0) R7NAT YT 1200 1M
PRUM 1790 NYT 9200 .(R792 TP LA LR PN L1 YTIpe nIvanh
ST LIPTT 1339 NPT 00 (MR IYYR 1nnTpha)

Whom Should One Consult?

The young man further argued: 1720w 02173 12771 QIW™ P
IMT°0n TN 21°n PR 0°12101 The Rebbe replied:

PO N139727 93972 992 27 PIRYD 718 111 91072 — 77N 7Y
295 1719911 19%%) 9K 031972 PO 29 — AN%TY 710K 1972 ;a2
TN N19ACIED YA 1291 MR — (°1112 DRINWDY ,°N109K2

S99 7112 2T TPNRD 1070 —

The transcription has been prepared for reading with the aid of the printed publications; punctuation
has been regularized. The photograph shows a single underline beneath the first "9°77” and double

underlines beneath "0 ,2” and both occurrences of .”71%1” The bracketed punctuation marks are
supplied on the testimony of the feshurah’s editors; their form and position cannot be identified in
the photographed fragment. This booklet explains only the first part of the response.



Opening the References

A few lines contain six detailed references to the Vilna Gaon, a
reference to R. Chaim Vital’s introduction, and a statement of the
Alter Rebbe’s position. Within the list, the Rebbe singles out one

source: ”9 ,2 :P°¥21”. This booklet opens the sources in the
order cited and considers what each adds to the case for studying
the inner dimension of Torah.

The claim to which the Rebbe responded contains two assertions
of sufficiency: belief in G-d’s existence i1s enough, and the study
of nigleh, Torah’s revealed dimension, is enough. The response
goes beyond praising the study of Torah’s inner dimension: it

states that denying the obligation contradicts the positions of the
Vilna Gaon, R. Chaim Vital, and the Alter Rebbe.

We shall distinguish three aspects. Benefit: what the study
accomplishes and adds—understanding, joy, and protection.
Need: what remains incomplete without it—in the soul’s life or
in the clarification of peshat, the plain meaning. Obligation and
accountability: what is required of a person, as expressed by

”2>111” or by judgment for an understanding one could have
attained but did not. These aspects complement one another; a
single source may address more than one.

This explains how the sources can be brought together under the

word ,”ny7” “position.” The biblical commentaries disclose the
place of sod, Torah’s esoteric dimension, in the completeness of
Torah and its student; the Heichalot describe accountability
according to ability; R. Chaim Vital uses explicit language of
obligation. A reference need not contain the word “obligatory” to
contribute to establishing a sage’s position. Together the sources
examine the sufficiency of nigleh, and subsequently the
sufficiency of faith without completing one’s knowledge and
recognition of G-d.



Nigleh addresses the plain meaning of Scripture, Torah law, and
its revealed reasoning. Pnimiyut HaTlorah, Torah’s inner
dimension, addresses Torah’s mysteries, G-dliness, and the inner
meaning of the mitzvos. Pardes 1s an acronym for peshat, remez,
derush, and sod: plain meaning, allusion, homiletic exposition,
and esoteric meaning. The sources describe levels within one
Torah: nigleh is the foundation of the structure of learning, while
the inner dimension illuminates and completes it.

The explanations proposed here for the choice and order of
the sources and for the response’s precise wording are
offered bederech efshar—as possible interpretations. The
source passages are presented separately so that readers can
assess the explanations for themselves. References explicitly
cited by the Rebbe are distinguished from additional sources
opened for purposes of explanation.

The commentary is accompanied by a documentary appendix, including first-edition pages, pages of
the Vilna Gaon’s commentaries, and notes from Even Sheleimah.

The Course of the Study

1. The four references to Proverbs: understanding peshat, protecting
the student, and giving life to the soul.

2. Heichalot and Tikkunei Zohar: accountability according to
ability and the root of protection.

3. 7”52 Tw”: parallels in the Vilna Gaon’s writings and the
selection of references.

4. R. Chaim Vital’s introduction and the Alter Rebbe’s position:
obligation, knowledge of G-d, and the soul’s perfection.

5. From Torah’s inner dimension to Chassidus.

6. The order of the references, the response’s precise wording, and a
map of the evidence.



AL 7P NWRND AR

First reference: the Vilna Gaon's commentary on Proverbs 5:18

SNV NWRA 0RwY 702 PR °1°” The Vilna Gaon interprets the

blessing in ”771P71” as referring to a student who becomes like a
flowing spring. Yet even as he advances and attains greater
understanding, he should rejoice in the Torah he learned and the
insights he developed in his youth. Understanding sod reveals
anew the value of peshat:

,11797 BY 71077 19201 $3137 1°YR5 19107 7192 TP RITOW VP aYR”
TI0M 1°ANWS ;YWD DY NWIAW 112 9119 70NV NWRND NRwY IR
IN FAWNY 290 N0 112 1°K ORI DRI 1153 RIT PR DIWDT RN

2 2P DWINY vIwena Ny

Sod Returns the Student to Peshat

One might imagine that ascending to sod takes a person away
from nigleh: what mattered in youth 1s abandoned for a higher
understanding. The Vilna Gaon depicts a different movement.
After understanding sod, the student returns to peshat, sees its

precision, and rejoices in it more deeply. *7°71V1 NWR” remains
with him even after .”7172 7pR”

The novelty lies in the relationship between the two
understandings. There 1s an initial knowledge of peshat, followed
by an understanding that locates it within Torah’s full depth. The
later attainment does not erase the earlier one; it reveals its truth
and its place. Correct peshat is now clarified in light of Torah’s
depth.

2. The Vilna Gaon on Proverbs 5:18, HebrewBooks 14229, scans 30-31. The quotation’s spelling is preserved;
punctuation and the opening of the sentence were supplied for readability.
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https://hebrewbooks.org/pdfpager.aspx?req=14229&pgnum=30
https://hebrewbooks.org/pdfpager.aspx?req=14229&pgnum=31

The Zohar Cited by the Vilna Gaon Himself

The Vilna Gaon refers here to the Zohar, Mishpatim, folio 99.
The Zohar depicts Torah as a beloved who gradually reveals
herself to her lover. First comes a hint, then a closer approach,
followed by a more inward disclosure. Once the lover 1s familiar
with her and her secrets are revealed to him, the precise plain

meaning also becomes clear, without addition or subtraction.3

The parable explains why advancing to sod can produce greater
joy in peshat: the better the student knows Torah’s inner
dimension, the better he understands its outward expression.
Peshat 1s the speech of the very Torah whose mysteries have been
revealed to him.

This reference shows that sod affects the quality of one’s
understanding of nigleh itself. This is its contribution to
answering the claim that nigleh suffices; the significance of its
opening position will be considered in section K.

Facsimiles: Plate 04, p. 34; Plate 05 and details, p. 35.

B. 298N 715 95 beNy”

Second reference: the Vilna Gaon's commentary on Proverbs 7:12

217NN 1719 B2 DXNI 121772 ove 72 ove” The verse describes
the strange woman; the Vilna Gaon interprets her lying in wait as
a parable for the evil inclination’s attacks on Torah students.

"r1n” refers to Torah’s plain meanings; “N12117” to its homiletic
expositions. The passage then explains the inner place of remez
and sod:

RIPA 7910 SLWAY ,717IN *VWD 1°7AIPT 1IN IR — PIna oye”
RAPAY ,719I0 SWITT 00T TNIND — MI2INN2 aYe .. P

3. Zohar II, Mishpatim 99a—b. The Vilna Gaon quotes parts of the parable here, including 773 X7p7 m°vWH 17127
2T MR 2R YR K21 770117 KD ,1°KT The reference to the Zohar is the Vilna Gaon’s own; it is not a separate
additional reference written by the Rebbe in the response.
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5197 ...19PR X235 119197 79K K1 9992 RO 121 99 05 ... .0121m
TP 771,770 723 K17 7109 171,717 NN °T TA3 XIT 007w
$19° 971357 1°K 172 2°P0IY 04 1991 ,1°1PYR 1waann XPT 1Y

4 7012 0a 7902 X7 I 17710° IR X L1172 MNannD

From Torah to the Person Studying It

Proverbs 5:18 addressed the understanding of Torah; here the
subject 1s the student’s condition. A person can be a Torah
scholar and still struggle with his evil inclination. Being engaged
in Torah does not remove the question of how Torah works
within him.

In the parable, the woman lying in wait can reach the outside and
the streets; once the student enters the city, she waits for him to

emerge. This is the meaning of X7 P77 .»21IKN 111D 75 D¥NI”

"1°wIDNMN means companions who do not separate. The Vilna
Gaon associates remez and sod with the first two letters of the
Divine Name Havayah and the level of union they express. This
explains the protection found in studying these dimensions. It is
an explanation drawn from Torah’s inner dimension of how that
dimension acts within the student’s soul.

The imagery of outside and inside does not mean that Torah’s
plain meaning lacks holiness. It describes differences of level
within Torah, and their relationship to the possibility of the evil
inclination’s attacks. “Outside,” too, must be read within the
parable: it is the outer part of Torah’s structure, not something
outside Torah.

”1910% AWND IN”

The qualification is integral to the explanation. This 1s no
promise that someone who once studied the inner dimension
becomes immune to the evil inclination. The woman waits for
him to leave his place of protection. The Vilna Gaon describes

4. The Vilna Gaon on Proverbs 7:12, scans 41-42. For the city analogy and the parts of Torah, see also 1:20-21.
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https://hebrewbooks.org/pdfpager.aspx?req=14229&pgnum=41
https://hebrewbooks.org/pdfpager.aspx?req=14229&pgnum=42

both the power of this engagement and the possibility of moving
away from it.

What Does This Add to the First Reference?

Even 1f a person says that his understanding of peshat satisfies
him, the question of his service of G-d remains. The second
reference broadens the discussion: study also bears on a person’s
struggle with his evil inclination. This differs from the joy of
understanding peshat.

Facsimiles: Plate 06, p. 36; Plate 07 and details, p. 37.

C. »aroN%I11Y on o9om 9

Third reference: the Vilna Gaon’s commentary on Proverbs 4:22

KD 17W1A 7291 O°R¥INY 01 0711 °2” The Vilna Gaon explains
the verse’s two expressions through the correspondence between
Torah and the human being: a person has body and soul, and
Torah has outward and inward dimensions.

2599 ;N1°1°1D ROAW WIS 0°°1 17 9”3 ,NI°M%ID 1w NITIon 1
57119907 DW N800 KD L, N1IROM 7350 R 1w

What Gives Life to the Student’s Soul?

A reference to protection from the evil inclination is followed by
one about life. Protection answers how harm is prevented; life
answers what nourishes a person’s inner being and brings it to
completeness. Torah’s inner dimension is presented here as the
life-giving nourishment of the person’s inner being,.

The parable’s force lies in the correspondence: the outward
aspect of the person receives from Torah’s outward dimension,
and the inward aspect from its inward dimension. Meeting one
need does not establish that the other has also been met. Thus “I

5. The Vilna Gaon on Proverbs 4:21-22, scan 26. The continuation associates the 248 words of Shema with the
248 limbs and discusses the effect of pronouncing the letters precisely even without knowledge of the inner
intention.
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already study Torah” does not conclude the inquiry; one must ask
which aspect of the person receives its vitality from each part of
the study.

The Vilna Gaon also explains how the outward dimension acts
even when the student does not know the inner intention. Body
and soul belong to one person, and both dimensions of Torah act
within him. The parable presents the need to complete both
sides.

The Order of Study in the Preceding Verse

In his commentary on verse 21, the Vilna Gaon associates the
Written Torah with the eye, the Oral Torah with the ear that hears
from one’s teacher, and the mysteries with the understanding

heart. He writes: 79 2y2w 21X 2N52w 7710 712°00 ,7n%% 17
ZI7IN0 MTI0 7NN

The context places the mysteries within the path of study and
also mentions the preparation needed to understand them. The
Rebbe cited verse 22; the central subject here 1s therefore the
soul’s life. The preceding verse clarifies how the Vilna Gaon
understood sod’s place within Torah’s structure.

Facsimiles: Plate 08 and detail, p. 38.

D. " ,3 p°yar”
Fourth reference: the Vilna Gaon's commentary on Proverbs 2:9

2210 Payn Do 0wt vown! 7% 172N 8" The commentary
discusses two groups of ten things: what a person must do to
attain wisdom, and what G-d gives him. Within this discussion
appears an addition by R. Menachem Mendel of Shklov, the
Vilna Gaon’s disciple who brought the commentary to print. It is
enclosed in parentheses and begins .”% 187" ,”%"1” The
expansion means “it seems to me.” The disciple explains two
directions: a person learns “from below upward,” whereas what
G-d gives him is described as “from above downward.”

@ 10



Their relationship may be understood as follows. The student
begins with peshat and progresses into Torah’s depth. After
understanding sod, he can return to peshat and understand it
within the whole. The initial knowledge enables the advance; the
later attainment completes its clarification. There is therefore no
contradiction between the need to begin with peshat and the
statement that its clarification is incomplete without sod. The
addition follows, according to the first edition:

772 RITY ,TIRDD OIRT AINTOW 02 RIT QTIDNRY WY I9RY 971)”
LT0NR IPYNRDR 111 0T 99 TN TNV 1WOYT sTPYRD nnbn TInkh
VYT ,19712 DY 192K P97 17 1970 19712 BY 71007 1920 qwRD 95

77192 139K UYAT 199K 7107 1927 RPW 11 © DaR ;7100 19T 1
02AYD 7110 AT 1PATRR NYRY 191 ,0°00WNA T2 WURD L1702

6 »(12m

A Student’s Explanation and Testimony

In the first edition’s introduction, R. Menachem Mendel explains
that his additions clarifying his teacher’s words were marked

with ,”0°913y "X 1w” two semicircles. The addition before us
already appears in that edition with this marking.’

It has two layers: a disciple explaining the structure of his
teacher’s words, and a disciple testifying that he heard this point
from his teacher several times. It is testimony about the Vilna
Gaon’s position incorporated into the disciple’s explanation. The

narrator’s words *1”RTRM "NyNw 121” are R. Menachem Mendel’s
own.

6. The Vilna Gaon on Proverbs 2:9. The addition already appears in the first edition, Shklov 5558, at Proverbs 2:9,
PDF p. 17 in the YIVO copy. Compare HebrewBooks 14229, scan 12. Facsimile and enlargement: Plate 10.

7. The publisher’s introduction, ibid., PDF p. 7, left column, signed by R. Menachem Mendel. It distinguishes the
Vilna Gaon’s teachings recorded from his oral delivery from the editor’s explanations. ™1”RnTN72” is a title for his

teacher; ”2”21” abbreviates .”122wn N793 °1"17” The presence of this designation does not by itself establish when
the entire explanation was first composed. Facsimile and details: Plate 09.
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https://digipres.cjh.org/delivery/DeliveryManagerServlet?dps_pid=IE3584491
https://hebrewbooks.org/pdfpager.aspx?req=14229&pgnum=12

What Does 2:9 Add to 5:18?

Proverbs 5:18 states what 1s added after understanding sod: the
student sees peshat’s correctness and rejoices in it more. Here the

deficiency before understanding sod is also stated: DWwoT 19°0X”

17°2 7112 12°K This directly addresses the sufficiency of “nigleh
alone.”

The deficiency concerns the completeness of clarification. It does
not cancel the value or truth of the initial knowledge, which itself
enables the student to advance.

On this reading, the emphasis *p°v¥21” becomes understandable:
against the claim that nigleh suffices, this source shows that the
question of sod concerns the completeness of clarification within
nigleh itself. According to R. Menachem Mendel’s testimony that

he heard it from his teacher ,”0°1¥Y5 172” it is more than the
disciple’s own explanation of the verse. Section K will examine
its place at the close of the Proverbs group.

Facsimiles: Plate 09 and details, p. 39; Plate 10, detail and transcription, p. 40.

E. ”p27R XD p2INRD 9797 °RY”

Fifth reference: the Vilna Gaon’s commentary on Heichalot Pekudei, folio 17

After the four references to Proverbs, the Rebbe turns to the
Vilna Gaon’s commentary on the Heichalot in Zohar Pekudei.
The passage describes a chamber reached by the soul and the
appointed being who questions it about the wisdom of its Master.
We begin with the Zohar passage on which the commentary 1s
based. The soul 1s held accountable for its understanding of that
wisdom: its reward corresponds to the wisdom it pursued and
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attained. Of one who could have attained it but did not, the
Zohar says:

nInn X1R%P1 K99 K91 927 199 017 ,p27R D1 PITRD 9957 9Ky
NT°773 R21° 992 NITAN 9977 ...% 1PTPINY ...997093 K79 R
8 »% NOX 193V 1PTAIPT APYNT LN KDY

That 1s, if the soul could have attached itself and attained
understanding but did not, it is cast outside and denied entry,
even though it has good deeds. The continuation describes shame
and severe judgment. In a free paraphrase: the soul stands
beneath the chamber, and the seraphim strike with their wings
and burn 1t. The description concerns accountability and
judgment, not merely the loss of additional reward.

Two Points to Read Together

:”959%” accountability is conditional on ability. 1°7T2197 3°YRY”
1”119 MK 1Y good deeds do not automatically fulfill everything
required in the sphere of knowledge. Ability determines what the
person is held accountable for; good deeds do not remove the
question of the understanding he could have attained.

In Proverbs we saw how sod acts upon the understanding of
Torah, a person’s protection, and the life of his soul. Here
judgment 1s described for a deficiency that could have been
remedied. The need for knowledge emerges as personal
responsibility.

8. Heichalot HaZohar with the Vilna Gaon’s commentary, Konigsberg 5617, 17a—b; Zohar II, Pekudei 247a—b.
Scans 43 and 44. The quotation is from the Zohar text on the page; omissions are marked. Facsimile and
enlargements: Plate 11. The photographed commentary reads *]”1°2 1721y ™2 n°27”, wording difficult to reconcile
with the opening *1’X°10 1°20 17721y 2 N°NX 0R” and the Zohar. No textual decision is made here; the analogy is
quoted in the body from »0°11 0M”, without silently emending the print.
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The Vilna Gaon’s Explanation: Colors and Light

The Vilna Gaon explains this through the relationship between
the colors of light and their source:

NN99IRT SHIWD 99,1719 L0231 IWALIEN KPT XOR ,0%3037 oY
WALIN 71T Y5237 N RIT RNPIINT 2171, RI78127 1229907 OFF
793713

"N1°X12” 1s a lamp or luminary; ”¥°2171 7IX” 1s the light that flows
forth. The analogy contains three elements: colors, light, and
coloration. Torah’s plain meanings are colors; its mysteries are
the light from which the colors receive their coloration; a
person’s good deeds, too, are “colors.” Where the colors have not
been colored, the deeds exist, but the light that would have given

them their coloration 1s missing. This explains the Zohar’s 3”yN1”
219 DX A PTyT
The Vilna Gaon connects this with .”0°w13 119°7 7% *y7n X? ON”

Precisely the soul possessing a spark of light and beauty is
questioned about what it could have attained. He mentions what

a person is taught before birth and concludes: X°71 1% yInw”

IRNNOMA 1A% XYW 872 IRWwA 1N n°0 1 The accountability 1s
thus measured according to the soul’s capacity.

How Does Even Sheleimah Summarize This?

79771 1200 STNWR XD RITY 77900 MITI0 WAL 919° 10w oy
9 »Hra oW 193972

"0°WpP 1°3°72 117°3” 1s the compiler’s wording in his summary. It
preserves both the severity of the description and the condition
of ability. Opening the source shows together the judgment, the

9. Even Sheleimah, a compilation of the Vilna Gaon’s teachings by R. Shmuel Maltzan, 8:24, scan 81. This is the
compiler’s wording summarizing the source. The paragraph’s opening expressly connects ability with what a
person is taught in the womb. Facsimile and details: Plate 13.

w14


https://hebrewbooks.org/pdfpager.aspx?req=14216&pgnum=81

ability, and the fact that good deeds do not exempt one from
attainable understanding.

Facsimiles: Plate 11, p. 41; enlargements, p. 42; Plate 13: Even Sheleimah’s summary, p. 44.

F. »y1 79130 R? M19o¥Na”

Sixth reference: the Vilna Gaon's commentary on Tikkunei Zohar 107, column 3

The reference is to folio 107, column 3, in the edition containing
the Vilna Gaon’s commentary, in Tikkun 58. The commentary
discusses the eye’s three colors and its pupil as an analogy for
levels of Torah and the worlds. The Vilna Gaon writes:

...N”D 7 1°n%Y °3 7331 .1°R%Y A2 1IN 197,199 N2 7230 70 1Y
10 #5995 7R P71 7937 R N19o¥Na DN ... INDIY o2k 0°81d

The Worlds and the Parts of Torah

Atzilus, Beriah, Yetzirah, and Asiyah are spiritual levels called
“worlds.” The Vilna Gaon mentions ”1’2%¥ °3” and contrasts them

with ;”’Mm%°¥x2 HaN” from this contrast, the three worlds are
understood to be Beriah, Yetzirah, and Asiyah. In them, the
foothold of the sitra achra—the side of concealment and evil—is

discussed, and X027 01291 0°015” are needed. Atzilus

expresses a level of G-dliness and unity: ;*¥7 7712° X2” this
covering is therefore unnecessary there.

Thus far, the passage describes levels of Torah and the worlds.
How does this concern the student? This suggests a connection
to Proverbs 7:12: engaging in sod connects the student with a
level where evil has no such foothold. The move from describing
the level to the protection of those studying it is also the point
inferred by the compiler of Even Sheleimah. In Proverbs 7:12,
one engaged in remez and sod is inside the city, which the

10. Tikkunei Zohar with the Vilna Gaon’s commentary, Vilna 5627, Tikkun 58, 107, column 3; HebrewBooks
57965, scan 224, printed p. 214, right column, opening ™2 J7NX 171°?31”. The commentary’s foliation must be
distinguished from the Zohar folio references printed within the text. Facsimile and details: Plate 12.
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woman lying in wait cannot enter. Here, the structure of the
worlds provides the basis for understanding this inwardness and
protection.

What Does the Vilna Gaon Say, and What Does the
Compiler Infer?

In his note on protection from the evil inclination, the compiler
of Even Sheleimah refers to this passage and writes: NP17 ynwn”

1102 0°po1wi He discusses its correspondence to the Vilna
Gaon’s commentary on Proverbs 7:12, which includes both

remez and sod, and proposes treating remez as close to sod.

"Ynwn” expresses an inference: the Vilna Gaon explains the
levels, and the compiler explains what they imply concerning
those who study sod. The correspondence between sod and a
level where evil has no foothold provides a basis for explaining
the protection. The language of inference preserves the
distinction between the spiritual structure and its application to
the student.

The continuation, in column 4, also explains the need for
covering as long as we are clothed in garments and kelipos. The
description of the higher level must therefore be read alongside
the human condition, in keeping with the qualification in

Proverbs: .”012 01 7172072 K17 IR 1710° IWND IN”

What Is Added after the Heichalot?

The Heichalot establish a person’s accountability for
understanding; Tikkunei Zohar adds an explanation of the level
of Torah concerned and its relationship to evil’s foothold. Section
K will examine the significance of placing accountability before
the explanation of the level, and of returning to protection.
Facsimiles: Plate 12 and details, p. 43; Plate 14 and detail, p. 45.

11. Even Sheleimah 8:27 and note 23 there, scan 82. The reference here is .”3 1"p” A different note, to paragraph 24
on learning in the womb, has ;1 0”p” these are two different passages. Facsimile and enlargement: Plate 14.
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G. "n”33 Ty

The words —"1”22 T¥1”and elsewhere in many places—stand
within the parentheses enclosing the Vilna Gaon references.
They broaden the body of evidence in his writings. The six
references are examples that allow the reader to open the
passages, not an exhaustive list of statements of his position.

Further Parallels: What Is Distinctive about the
Selected Sources?

Chapter 8 of Even Sheleimah brings together all six references in
the response: Proverbs 5:18 and 2:9 in paragraph 21; the
Heichalot in paragraph 24; 4:22 and 7:12 in paragraph 27; and
Tikkunei Zohar 107, column 3, in the note there. Alongside them
appear further references, including Proverbs 25:11, 3:22, 22:13,
and the commentary’s introduction.

The correspondence establishes a clear literary relationship
between the lists. It may explain how this chapter serves as a
convenient guide for study, but it does not prove how the Rebbe
actually located his sources. The response’s order also differs
from the order of the paragraphs and of the references within
them.

Proverbs 3:22 relates to the soul’s life. The choice of 4:22

explicitly places N30 17w MTOT” and their correspondence
to the person’s inner being before the reader. Proverbs 25:11,

,”N0 N1"2Wwn1 271 °man” explains the relationship between peshat
and sod; 5:18 and 2:9 directly address the clarification of peshat
for the student. The city analogy in 1:20-21 helps explain 7:12,
but 7:12 explicitly describes how engagement in remez and sod
acts in relation to the evil inclination.
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R. Chaim Vital's introduction to Shaar HaHakdamos

After the detailed references to the Vilna Gaon’s writings, the
Rebbe names one sustained passage: R. Chaim Vital’s
introduction to Shaar HaHakdamos. R. Chaim Vital, who
transmitted the Arizal’s teachings, discusses at length the need to
study Torah’s inner dimension, knowledge of the Creator, and the
relationship between this study and redemption. His conclusion
1s explicit:

FTANTY IWRTY ROPAT POY2 YRaR 10210 970 KXY DTN ORY”
7710 °N02 1097 592 PI0YD 29717 RIT RPN 7292 TIPNMm
12 »=999n qwyna

:”1N%5° ©52” Obligation and Scope

Here accountability need not be inferred from a description of
benefit or punishment: R. Chaim Vital writes .”2>1117” Beside

this word stand the words .”\N%2* 502” They establish that the
obligation 1s measured by the person’s capacity and require him
to exercise it.

The wording *7137 10211 >7° X¥1” 11°K” does not cancel what a
person accomplishes through studying Scripture, Mishnah, and
Talmud. It says that the obligation is not completed through them
alone. As in the body-and-soul analogy, completing one side
does not make the other unnecessary.

Knowing the Creator

R. Chaim Vital explains that the purpose of engaging in Torah’s
mysteries 1s to recognize the Holy One’s greatness. In doing so,
he distinguishes between Torah’s plain meanings, narratives,

12. R. Chaim Vital’s introduction to Shaar HaHakdamos, passage beginning *0°XiN 1272 AR ¥17°02 IN121 M7
The introduction is also printed at the beginning of Etz Chaim. Online text: Sefaria.org. The reference is to the
whole introduction; the passages in this booklet were selected to open its argument.
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laws, and mitzvos studied on their plain level, and the inward
recognition of the Creator explained through their mysteries.

The discussion now returns to the first part of the question: is it

?"mPHR wow AN 2°0on” Belief in the Creator’s existence is
foundational; R. Chaim Vital also requires study and recognition

of His greatness, in the spirit of .™772¥1 °2K *PPX NX ¥7” Torah’s
mysteries open a distinctive depth of this recognition. Thus faith
itself, and even what one learns about G-d in Torah’s revealed
parts, do not make the inward study discussed here unnecessary.

Torah’s Body and Soul

R. Chaim Vital’s introduction requires two sides to be read
together. It rejects skipping Scripture, Mishnah, and Talmud,
which constitute the structure of Torah’s body. It also rejects
being satisfied with the body without giving a share to Torah’s
soul. Sod does not replace halachah, and halachah does not
exempt one from engaging in sod. R. Chaim Vital also
distinguishes paths of study according to the student’s capacity:
the distinction determines how he integrates Torah’s parts into
his learning; the need to engage in the inner dimension remains.

The Connection to Redemption

The beginning of the discussion cites the Tikkunim on making
Torah “dry” and on those who do not wish to engage in the
wisdom of Kabbalah. These matters are connected with the
departure of the spirit of Mashiach and the sufferings of exile. R.
Chaim Vital uses them to examine why exile has been prolonged

and to call for engagement in this wisdom. '3

A collective dimension 1s thus added to the personal one: Torah’s
inner dimension concerns the purpose of revealing G-dliness in
the world and redemption. A single introduction brings together

13. The introduction quotes Tikkunei Zohar, Tikkun 30, including .”122pm Nn2M2 R2TNWR? 18y2 X21” This is a
source cited by R. Chaim Vital; it must not be identified with Tikkunei Zohar 107, column 3, in the Rebbe’s Vilna
Gaon references.
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explicit obligation, the rationale of knowing G-d, a body-and-
soul analogy, an order of study, and a collective purpose.

L. 7Pt 129 nyT 92°n”

The response gives no specific reference for the Alter Rebbe. To
open this general reference, we shall present four complementary
sources. They were selected here to explain his position; they are
not explicit references written by the Rebbe 1n this response.

Knowledge of Pardes and the Soul’s Perfection
Hilchos Talmud Torah 1:4 states:

WIS 1919° ROW 7112 °95 077192 PIoYR 11pon? 19018 wal Bo”
R'athd

It continues:

097 KPR ¥797 20w K'?1 92PN 1390 791 20D 919w o Bov”
WD IR IWORY 71 9 YT WO TY PIa9aa 2D I8
14 »117101 NPT 021192 171 N19RN Suwea 1,700 NYYTon

The quotation links the soul’s perfection to the completeness of
its Torah knowledge: it must study the parts of Pardes to the
extent that it can comprehend them. The mysteries, too, are
included in this knowledge. Ability determines the scope of the
requirement, and indolence explains the deficiency for which the
person 1s held accountable: he could have learned and
understood more, but did not realize that possibility. One
therefore cannot be satisfied with knowledge of nigleh when
studying the inner dimension is also within one’s capacity.

14. The Alter Rebbe, Hilchos Talmud Torah 1:4 (TorahRecordings.com, online text). The preceding discussion
concerns the obligation to study Torah and its mitzvos; the continuation explains that the knowledge accessible to
the soul perfects it.
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Kabbalah within the Order of Study

In 2:1, within the discussion of dividing study time among
Scripture, Mishnah, and Talmud, it states:

15 »7ymbna wobw D903 awnn m9apn nnom”

Kabbalah is given a place within the system of Torah study. This
does not imply that one-third of every person’s time is devoted to
Kabbalah: it is included in the Talmud portion, which contains
other fields as well, and the allocation of study is explained there
according to the student’s stage. The importance of the source
lies in including Kabbalah within the order of study itself.

Knowledge of G-d and Service of the Heart

In Tanya’s Kuntres Acharon, the passage beginning w”n 1°21%”

"r”yn1 explains the difference between grasping the essence of
the laws of the mitzvos and knowing the existence of the order of
hishtalshelus. Within the discussion it states:

,INRAY 7127 7187 973 RO MPYRNWaTR NINTENRT NYOTIY RPN
19 973K PPN NN Y7 ,°19 0197 NPT R0 L,n1910 DY Iy 139N
16 »q=oym R *10 0P 297 IRY2M

Hishtalshelus 1s the ordered progression of spiritual levels. ny>7>”

"NIN°X¥1 means knowing that they exist and how they relate to
one another, even without grasping their essence as it truly is.
The Alter Rebbe stresses that this knowledge, too, is a mitzvah
and leads to serving G-d wholeheartedly. This adds a further
reason for study: alongside completing one’s knowledge of
Torah’s parts, learning deepens one’s knowledge of G-d and
affects the service of the heart. This also answers the sufficiency

15. Hilchos Talmud Torah 2:1; halachah 2 discusses aggadic teachings, knowledge of G-d, and Torah mysteries
hidden within them (TorahRecordings.com, online text).

16. Tanya, Kuntres Acharon, beginning *1n”yn2 w"n 12777", also designated section 4 (TorahRecordings.com, online
text). The continuation stresses that this is one of the 613 mitzvos and that one must also increase in studying and
performing the mitzvos.
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of faith alone: faith 1s foundational, and learning seeks to bring
the person to understanding and to the service that grows from it.

The same passage explains the excellence of the laws of the
mitzvos and the need to fulfill all the mitzvos. There is therefore
no contradiction between this knowledge’s preeminence in its
own respect and the obligation to increase in halachic study and
practice. The Alter Rebbe presents the completeness of a
person’s service 1n its different aspects.

»MYDa% 11819 7 in the Later Generations

In Iggeres HaKodesh 26, the Alter Rebbe writes in the Arizal’s
name:

NP7 ,717900 IR NIPA7 TI%1Y AN 2231 NRT 99K 11172 RPITTY
17 »Ro1wRT NI1717a

"M~ refers to removing a restriction on disclosure that applied

in earlier generations; *iM¥m1” adds a positive requirement to
disclose. This is an important source concerning the accessibility
of the wisdom in later generations. The mitzvah to reveal it and
the individual obligation to study it are not identical definitions,
but they complement one another: disclosure makes it possible to
transmit the wisdom to students.

Alongside the mitzvah to reveal the inner dimension, the letter
stresses the great need for halachic study during exile. Its

discussion of *¥71 210 Ny ¥V” concerns the refinement of the
things to which the laws of prohibition and permission apply;
studying those laws is itself holy Torah study. The roles of both
fields in a person’s service thus become clear.

The four sources open different aspects of the Alter Rebbe’s
position. Chapter 1 of Hilchos Talmud Torah links knowledge of

17. Tanya, Iggeres HaKodesh 26. Online text: Sefaria.org. The letter explains the Raaya Mehemna passage on the
Tree of Life and engagement with prohibition and permission. Its statements on the holiness of nigleh and the role
of halachic refinement in the present era should also be read.
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Pardes to the soul’s perfection according to its ability; chapter 2
includes Kabbalah within the order of study. Kuntres Acharon
explains the mitzvah of knowledge that leads to service of the
heart; Iggeres HaKodesh 26 addresses revealing the wisdom in
the later generations.

J. From Torah’s Inner Dimension to
Chassidus

The practical question concerned a young man whom someone
wished to persuade to study Chassidus. The sources opened here
speak of sod, Kabbalah, and Torah’s inner dimension.
Connecting these terms requires explaining the place of
Chassidus in revealing that inner dimension.

In a letter of 25 Kislev 5722, number 8275 (,(i173’11 the Rebbe
writes of N71N2 NN 1372w 77INT NP0 1220 NRon”

”"MTonin Later, in discussing the understanding of Kabbalistic
concepts and the intentions of prayer, he stresses studying

Chassidus, .”DN1" AWM DNIX VWONT 192p2W 0°1°1Yn IN2A"18

Abstracting from physicality means understanding spiritual
terms without attributing a physical body, place, or movement to
them. Studying names and structures alone can leave an incorrect
mental picture. Chassidus explains the concepts intellectually
and connects them to knowledge of G-d and human service.

This connects the sources to the practical question at the
beginning of the booklet: Chassidus explains Torah’s inner
dimension and helps one understand it correctly; evidence for the
need to study the inner dimension therefore also bears on the call
to study Chassidus. The additional letter clarifies this
connection; it is not one of the references in the response. The

18. Igros Kodesh, vol. 22, letter 8275 (25 ,(71y'n Kislev 5722. Online text: Chabad.org. This parallel helps explain
the connection to Chassidus; it is not a reference written in the response under discussion.
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actual program of study must be suited to the student’s condition,
ability, and preparation.

K. Why This Particular Order?

Having opened the sources, we can examine the order in which
they are presented. The Proverbs list does not follow chapter
order: 5, 7, 4, and finally 2. What might connect them 1in this
sequence?

A Frame: From Peshat to the Student and Back to
Peshat

The opening at 5:18 and the close at 2:9 address the same axis:
the relationship between sod and peshat. First we see the
addition: after understanding sod, peshat becomes clearer and the
student rejoices in it more. At the close the deficiency is explicit:

without understanding sod, .”17°2 7172 12°K WO 12°08” The two
sources thus address the world of the student of nigleh from
complementary sides.

Between them come two sources about the student himself: 7:12
concerns protection from the evil inclination; 4:22, the life of his
soul. Their order expresses a movement from protection against
harm to the positive vitality of the person’s inner being. The list
thus encompasses both learning and learner, returning at its close
to “nigleh alone.”

On this reading, "°¥21” marks the particular relevance of 2:9 to
the claim reported. One need not rank the lack of clarity in
peshat as more serious than every other deficiency to understand
why it is primary in this response. R. Menachem Mendel’s

testimony that he heard this from his teacher ”0°1y2 113" also

accords with :”X™17 nY7” a disciple’s testimony to a position
repeatedly expressed by his teacher.



Heichalot and Tikkunei Zohar: Accountability and the
Level Explained

The order may be read as follows: the Heichalot first establish
the accountability that directly addresses “‘there 1s no obligation.”
One who could have attained understanding but did not is held
accountable even when he has good deeds. Tikkunei1 Zohar adds
the aspect of sod’s level and its relationship to evil’s foothold. It
returns to the protection in 7:12, now illuminated also through
the structure of the worlds.

This is a sequence of complementary aspects: what sod
accomplishes, what is required of a person, and the level of
Torah concerned. The Heichalot place responsibility first; a
further explanation of the root of the inner dimension’s action
follows. The list can therefore return to protection after
accountability; it need not be a ladder in which each source is
more severe than its predecessor.

Why Is the Vilna Gaon First and Cited in Detail?

Opening with the Vilna Gaon makes clear that the need for the
inner dimension 1s not a position peculiar to Chassidic literature.
The detailed references allow the position to be examined in
Proverbs, Heichalot, and Tikkunim, and its different aspects to

be seen. ”1”22 TIW1” thus concludes a broad sample from his
writings.

R. Chaim Vital follows: one introduction brings together ,”2°*1117”
knowledge of the Creator, Torah’s body and soul, and an order of
study. The Alter Rebbe’s sources open the same need through the
laws of Torah study, the soul’s perfection, and service of the
heart. This 1s an order of presenting evidence, not a
chronological sequence of the sages.



Why No Specific Reference for the Alter Rebbe?

For R. Chaim Vital, one sustained passage concentrating the
discussion is cited. For the Alter Rebbe, the subject is explained
in different places and under different categories; referring to his
position generally suits that breadth. The Rebbe may also have
assumed familiarity with his writings. The reason for the brevity
1s not itself explained in the response.

The four sources opened here therefore explain the general
reference without establishing that any one is the particular
reference the Rebbe chose not to write.

L. The Response’s Precise Wording

NYyT 92%7 9m”

"M returns to the reported claim: the sufficiency of faith and
nigleh, and the denial of an obligation to study the inner

dimension. The underlined *72°17” expresses opposition to the
positions of the sages the Rebbe lists. The Rebbe goes beyond
presenting another study option; he rejects attributing the
avoidance of this study to their positions.

Three Occurrences of ”nyT 2°1”

The Vilna Gaon, R. Chaim Vital, and the Alter Rebbe are listed
separately. The repetition underscores that the claim is measured
against each one. It does not require every detail governing the
study to be 1dentical in all three. What they share is the rejection
of the proposed sufficiency in principle.

”92°921” and the Underlining of "% ,2”

The Rebbe expressly singles out one source among the Proverbs
references. The photograph shows two lines beneath .”0 ,2” The

word *p°y21” establishes the substantive emphasis; the lines
highlight the passage to be opened.
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The Two Occurrences of *7131”

"11”32 T~ closes the group of Vilna Gaon references within the
parentheses: there are further passages in his writings. The final

"T131” follows the three positions and opens the list beyond those
named. The word alone does not identify further authorities, and
there is no need to load it with an unwritten list.

Both occurrences of ”7131” are doubly underlined. Each rules out
a restrictive reading: the six passages do not exhaust the Vilna
Gaon’s writings, and the three sages do not necessarily exhaust
the holders of this position. This observation does not, however,
allow the position to be attributed to another sage without
opening his words.

Ability and Order: How Is the Need Realized?

Two principles recur in the sources. Ability determines the
measure of accountability: in the Zohar, X?1 P2TRD 2737 °NY”
;”P27X in R. Chaim Vital, ;”1n%3° 32” and in the Alter Rebbe,
2YTO01 PWHD 19107 ROW 10 °D3” A person is required to complete
what 1s possible for him, not to attain what exceeds his capacity.

Order determines how the structure is built. In Proverbs 4:21,
the Vilna Gaon places Written Torah first, then Oral Torah, and
then the mysteries. Even Sheleimah records the instruction to
learn and practice halachah first, and then engage in the

mysteries likened to wine and oil."®

Preparation in nigleh is part of the path to the inner dimension;
the latter’s excellence does not cancel halachic study and
practice. Obligation and preparation must thus be read together:
the need itself 1s not a uniform program for everyone, and
determining the suitable path is not an exemption from the need.

19. Even Sheleimah 8:22, based on the Vilna Gaon on Proverbs 21:17 and a further source cited there. The verse is
WY KD WY 177 2MNL,I0AY 2MN 110010 w°NR”
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M. A Map of the Evidence

The sources clarify the question from several sides. The table follows
the response’s order; the Alter Rebbe’s sources were selected here to
explain the reference to his position.

Source

Central point

Contribution to the
response

Proverbs 5:18

Proverbs 7:12

Proverbs 4:22

Proverbs 2:9—
”1 P,y:1”

Heichalot
Pekudei 17

Tikkunei Zohar
107, col. 3

R. Chaim Vital’s
introduction

The Alter Rebbe

—sources
selected by the
editor

@ 28

Sod reveals the correctness
of peshat and increases joy
1n 1t.

Protection while engaged
1n remez and sod; IN”
—”1M0° TWwNDthe evil

inclination also attacks
them.

The mysteries give life to
the soul.

Without understanding
sod, even peshat is unclear.

Judgment for attainable
understanding left
unattained.

Sod and the level of
Atzilus, where evil has no
foothold.

"N%3° 33 P1oyL 2NN

Pardes and the soul’s
perfection according to
ability; knowledge of G-d;
revealing the wisdom.

The inner dimension
concerns the student of
nigleh as well.

Study acts within the
person’s service of G-d.

A need for inward vitality
alongside nigleh’s action.

The direct answer to being
satisfied with “nigleh
alone.”

Accountability according

to ability, even with good
deeds.

A basis for explaining
protection; application to
students of sod emerges in
the compiler’s inference.

Explicit obligation,
knowledge of G-d, and an
order of study.

The soul’s perfection,
order of study, and service
of the heart.



The claim that nigleh suffices 1s answered by evidence
concerning the completeness of Torah understanding, the soul’s
life, and knowledge of Torah’s parts; the claim that faith suffices,
by the requirement to know G-d and serve Him wholeheartedly.
Benefit, need, and obligation combine in one response, while the
condition of ability defines the measure of accountability and
how it 1s realized.

Further Study in the Sources

Zohar, Mishpatim 99a-b; Pekudei 247a-b. How is
peshat clarified, and what accountability 1s measured by
ability? Compare the clarification of peshat in the
beloved-maiden parable with the judgment of the soul in
the Heichalot: what 1s described as a benefit, and what
as a demand?

R. Chaim Vital, introduction to Shaar HaHakdamos.
Compare the passages beginning ,”DTX 772K DX DIAN1”

.92 121” and 17792 X127 *777” How do obligation,
the condition of ability, and the order of study come
together in the same introduction?



The Vilna Gaon, Proverbs 5:18 and 2:9; R.
Menachem Mendel’s introduction. Compare 1°2nw>”

"NANT 1121 K17 °K 0IWDT 1IRIN 70 with 172 ROw 1At 527

21772 7172 12°R W 17°0R 7101 The first describes what
1s added after attaining sod; the second, what 1s missing
without it. How does this strengthen the answer to
“nigleh alone”? Facsimiles: pp. 35 and 40.

The Alter Rebbe, Hilchos Talmud Torah 1:4; 2:1-2.
How does Pardes perfect the soul and fit into the order
of study? Distinguish the scope of attainable knowledge
from the order of acquiring it.

Tanya, Kuntres Acharon 4; Iggeres HaKodesh 26.
Distinguish knowledge, service of the heart, and
revealing the wisdom. Which source addresses the
obligation to know, and which the role of disclosure in
later generations?

Parallels: Igros Kodesh, letters 8275 and 8779.
Kabbalah, Chassidus, and disseminating the inner
dimension.2°

20. Letter 8779 ((vywn'n. Letter 8275 was discussed in section J. These are conceptual parallels; they do not repeat
the six-reference list as it stands. Letter 8779 postdates the response; it is included for further study and is not one
of its references.
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Source Facsimiles | 01

Documentary Appendix: Source Facsimiles

Horowitz-Vilshansky wedding teshurah, 17 Adar Il 5774, p. 5.

The first three plates present the publication witnesses: the manuscript in the teshurah,
Likkutei Sichos, and Igros Kodesh. The manuscript shows the underlining; Likkutei
Sichos supplies the full date; Igros Kodesh shows the printed wording, including .”0 ,3”
The punctuation marks are reported in the teshurah’s editorial account and cannot be
identified in the photographed fragment.

Commentary: transcription of the response, p. 3.
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Source Facsimiles | 02

The Full Date in the Published Response

Likkutei Sichos, vol. 10, p. 252.

At the end of the response’s unit appears .”7”2wn ,1202 2™ 2n21n” This witness
supplies the full date not visible in the manuscript fragment.

Commentary: date of the response, p. 2.
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The Response in Igros Kodesh 23, p. 57

The response in Igros Kodesh, vol. 23, p. 57, letter 8729 (;(v>wn’n PDF scan 71.

This is the printed location of both parts of the response. The editorial note records its
publication in Likkutei Sichos, vol. 10, p. 252. This edition prints ;*0 ,3 Ip°¥21” the
transcription’s 1 ,2” follows the manuscript and Likkutei Sichos.

Commentary: publication of the response, p. 2.
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Proverbs 5:18: The Commentary’s Opening

The Vilna Gaon on Proverbs; HebrewBooks 14229, scan 30.

The passage *1172 771P1 °1>” begins at the bottom of the page and continues on the
next. Both photographs are needed to read the evidence in full.

Commentary: section A, p. 6.
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Proverbs 5:18: Sod Illuminates Peshat

The Vilna Gaon on Proverbs; HebrewBooks 14229, scan 31.

At the top: .”NNN1 1101 K17 R VIV IXIN 01 1°2NWwD” The commentary includes its
reference to Zohar Mishpatim.

Commentary: section A, p. 6.
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Opening of the passage—from Plate 04, scan 30

TN PZRDEA 7PN TII0E N DILD PO VNS I3 TIPS N (1
b

Continuation: sod clarifies peshat

92 Hovnh7 BpMd D P ©eoEN D I0W3 L' PETD 9350 M3 eIl D'oph
)5 537 10'07 903D 10 IMW3H T3 DRED W3S 1D D3 DIV D HewTp3 H
Hs 1'h7 on3 HIPTOEED P 1D 0N pwn 9% Db oW D% phwd bh
JPORD VM N3 TIPS HE Divh wn £ "D b oh v B oo
PIED 5D DETINE DN3 MWD PN REHN PHSY 1 ™D S0 TIDD 13D KIVD
W 1H DPEDY 35 P O3 Ph THY pudY P HIO TH DIEED 9AID NSO PIDED
13 1 B0 D NEIS WD AN DR NN (B 1 Jsn AL MIEDD3



Source Facsimiles | 06

Proverbs 7:12: Outside, Streets, and City

The Vilna Gaon on Proverbs; HebrewBooks 14229, scan 41.

The passage *y1112 Oy2” at the bottom distinguishes Torah’s plain meanings from its
homiletic expositions. The continuation of the city analogy is photographed on the
next page.

Commentary: section B, p. 7.
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Proverbs 7:12: Protection and Its Qualification

The Vilna Gaon on Proverbs; HebrewBooks 14229, scan 42.

The opening explains remez and sod as corresponding to .17 Alongside 7”131 PPK”
"2 M2 919° stands .”1710° WK N7

Commentary: section B, p. 7.
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Opening of the passage—from Plate 06, scan 41
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Proverbs 4:21-22: Study and the Soul’s Life

The Vilna Gaon on Proverbs; HebrewBooks 14229, scan 26.

The adjacent passages explain the order of study and the relationship of Torah’s inner
dimension to the soul’s life, alongside the action of Torah’s outward dimension.

Commentary: section C, p. 9.

The path of study and the soul’s life: verses 21-22
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Identifying the Contributor: The Introduction

Proverbs with the Vilna Gaon's commentary, first edition, Shklov 5558; YIVO copy, scan 7.

The full photograph and the enlargements present two pieces of evidence: the
publisher distinguishes his teacher’s wording from his own parenthetical explanations,
and his signature identifies him as R. Menachem Mendel.

Commentary: section D, p. 10.

The declaration: the Vilna Gaon’s wording and the editor’s parenthetical explanations

The publisher’s signature: 271y onin
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Proverbs 2:9: First Edition, Detail, and
Transcription

Proverbs with the Vilna Gaon's commentary, Shklov 5558, Proverbs 2:9; YIVO copy, scan 17.
The full page provides the context; the enlargement below shows the parenthetical
addition from "7"1” to .”2mM” The transcription assists reading and comparison.

Commentary: section D, p. 10.

The entire parenthetical addition: »2”3” to 121"

7793 K1Y , TP QINT ARTW 7R KT DTIRRY 7wy 19RY 571)”
LT0NR IPYNRDR 117 0T 99 TN TNV 1WOYT sTPYRD nvnbn TInkh
VWD ,1°712 Y 193X Do 1% 1117 19712 BY 71007 102 WK 0

9992 139K DWAT 19K TI0T 1920 RPW 111 PO DaN ;71071 WINTY
0°RYD 119 N7 1PRTRN SNYRY 1971 ,2°09WR 912 TUn L1702
2(1am

How Was the Attribution Established?

In the introduction, the publisher explains how he marked his explanations; his
signature identifies him as R. Menachem Mendel (Plate 09, p. 39). This addition
uses that marking and begins .”7"1” At its end he testifies: 2”271 1"TN7 "NyAW 1917

."0°nya D Together these details distinguish the disciple’s explanation from the
teacher’s position to which he testifies.
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Heichalot Pekudei: Zohar and Commentary

Heichalot HaZohar with the Vilna Gaon's commentary, Konigsberg 5617, 17b; HebrewBooks
31908, scan 44.

The Zohar is above; the Vilna Gaon’s commentary is below in the left column. The
two frames mark the soul’s accountability and the analogy of deeds, colors, and light.
The passage’s opening in scan 43 is not reproduced here.

Commentary: section E, p. 12.
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Source Facsimiles | 11 — continued

Heichalot Pekudei: Enlarged Details

The details are taken from the preceding photographs in their original sequence; no lines have
been assembled.

Commentary: section E, p. 12.

The Zohar: ability, shame, and judgment

"9 ¥am 9 (M3 6"0) PITRY NINIR AT TON
891 3a5b m pR K91 pATRD 9 Wy L N
D) 2 L1023 SRR IR B KW
W3 155 pUo AN DR POR e
RO DR 891 NPININD PPINY MDA
X2 nn3 Np» Y52 nnR oM xovp xS
RIK 055 123 . A PR 0 PTEWT 4YN DR
250D KOwaMa SR PRD 5P XInnD
W PIRT RS g b paviken 8pa
RPN ARDY [xel. prvmrnT P Sonorb toon

The Vilna Gaon: good deeds, colors, and light

ob 3pd7 Hp P'H D PHuD PIV P 23 pb "ob
L L, pYpe P7aw 0d ph7 DE3 DDD 1D ww7p H
WED 35 I, DOM wIdh 67 B o
VD NH H HPNH7 AN |, H1N37 10D D HPNH7
NP IPH 1 WID7 A"Y PUPI LYY P WInSH 9T
foop7 pHID PD 6P DY, PP D30M 1D HINY
' bapr7r poma wawsh drp7 YHDY PppoPT HN Sy
T340 rb7 ©'E3 oo amb Hp PH |, Hp37hY hov
PHID £, o'Ed IbEd Dbp7ebd P M e b
3 17pbp7 2roko 0bdp b 4D wpd 1Y AIpn Y 1w
00D, 01 2 Iy s Hp3TEPd T Ay apd
brp3P3 17pd H3c 673 9bp v PP B0 apd vIne

Textual note: The commentary’s second line prints .”>2w 1"721¥ ™% N°27” This
wording 1s difficult in relation to the opening *1°N>10 1°2v 1°721¥ 2 N°N ®ON” and
the Zohar’s words about good deeds. No silent correction has been made: the
body of this booklet quotes the analogy from *0°11127 0M” onward.
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Source Facsimiles | 12

Tikkunei Zohar 107, Col. 3: Locating the Passage

Tikkunei Zohar with the Vilna Gaon's commentary; HebrewBooks 57965, scan 224, printed p.
214.

The reference is to the right commentary column: folio 107, column 3. The passage
™2 NN 1717°231” connects sod with the pupil of the eye; its continuation reads 22aN”
2Y7 T R MPEN]

Commentary: section F, p. 15.
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A. The opening :’15 97nK 1719°%¥7” three worlds and three reincarnations
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B. Sod and the pupil: evil’s foothold and covering
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Even Sheleimah: Ability, Judgment, and Study

Even Sheleimah, chapter 8; HebrewBooks 14216, scan 81. The printed page number is 82.

Paragraph 24 reads "»°wi? 17°2 N'215° ©° 19” and .”12° 71°1w *»” Note 20 to paragraph 24
cites ;1 0”p” both passages are enlarged at the bottom of this page.

Commentary: section E, “How Does Even Sheleimah Summarize This?”, p. 14.
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Paragraph 24: ability and effort
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Note 20: *’3 9”?” and learning in the womb
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Even Sheleimah: The Reference to 107, Col. 3

Even Sheleimah, chapter 8, paragraph 27 and its note; HebrewBooks 14216, scan 82.

The reference 1 1”p” and inference 7102 D°P0YT XP1T YRWR” occur in the last lines of
the note to paragraph 27, at the end of note 23 according to the sequence of notes. The
printed note marker is damaged. The frame and enlargement point to the note’s
conclusion.

Commentary: section F, p. 15.

] “mNe  npe R
£ AN Sh BT PY L T 3w AT Py Sike
0 TR 0w 53 nh3Ipor Mmea nmy s 933 1N %
I U3 53M L A3 MITPId mawe AMAm L D R owD
I RPN PYS RV OTR DWH Dwww PENd | B Py
s (73" B'D 33"pi'p) I
ny ena L pde3 o3t an YR avun B PNTANT 2
(% owr) woa mvw m (hd) mmen 9
+(39) vywea Ym wm
won e qun Arossd ovn o et FINEANID B
(32 .3" “7En) gan eaynh AN
SEp) U3 ATBAYY M T PR L TEY I Epotym
R G el - R O

D 9on bz MmO W WEE T P TS oo
P PV L M XD D (BD) 1 ( PORS D M
¥ (™ o) cn o £IN ¥ DEWE (30) 9 ' %En
o3 £330 1D pem Soone v 20 23m M e
EP3E W0 . 003 TS00) AT % opn o et

-

F§v3
g9y33

g

(* spov Blb wp ph bowp bih Fup W3 L™ LD
owedly  WwNzD ph DIWED WD OPID OD PIpTD 3pIC
PN B30 09 1> (% p'3) &'z L odinadp oo
Nen o3 o631 o o> ol 2 e 1oz Tav e
Bhonen o) b B%o £'9d b o SH . T ov3 obsp
o708 3yime TR mEpead 0T ST uED W L 4D 3ws
Yrp o ohon obor 730 o3 (12 %3 1320 BT 9" O ch o
3012 3025 do3r WD Ihp3 253 wbin 191 B} %o odnon
o [ M5 3003 33 232p 155 nred S50 1 £0Y b oo bp

m $9 p~ 0O0E PIID b DT 9373 1M D OB

83 g
ga
3

3°8
I%

o« BEE3 SNODENZ 193 OAINY 1D WWE Wh k) alp o

Db e 423 pionob 3m0 23 Mt Yo 033 33 whing ' amInd

wib 0T 01 D19 30D D3v7od we'D 13 Eo plup s 1g woo
. o7E-'b on3 9= 193 p

DED 03 M9 T03 £33 "oz phoon 6% Wt moac Yo oo oo
e Moy b3 D IR Y mED B pwso by pion ovon
700 piod 31 HVC 193 OPOWST Weh L 703 oPOWD b TOZD

308 10> 3 . oD S

Note 23: ”7102 D9POIYT RPIT yRwR»—"2 1P
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Three Passages—Three Formulations

The level: Tikkunei Zohar has ) *y1 7713 X? N17°¥X2 728"p. 43). The person:
Proverbs describes those engaged in remez and sod and their protection,

alongside ) "1110° WX IX”p. 37). The comparison: here the compiler infers

1102 0°powi K1 T ynwn” These are separate sources; comparing them explains
the relationship between the level and the student.
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