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The Rebbe’s Handwritten Response

12 Kislev 5724

The photograph as published in the Horowitz–Vilshansky wedding teshurah, 17 Adar II 5774, p. 5. 

The response appears in Igros Kodesh, vol. 23, p. 57, letter 8729 (.)ח׳תשכט The full date is

printed in Likkutei Sichos, vol. 10, p. 252.1

Facsimiles: Plate 01, p. 31; Plate 02, p. 32; Plate 03, p. 33.
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1. Publication: Igros Kodesh, vol. 23, p. 57, letter 8729 (.)ח׳תשכט The photographed page, reproduced in the
documentary appendix, was also examined. Online text: Chabad.org; Likkutei Sichos facsimile. The questions are

described in Likkutei Maanos Kodesh 5724–5726, response 13. Igros Kodesh prints ;״ובעיקר כ, ט״ the reading ״ב, ט״
follows the manuscript and Likkutei Sichos. See the three publication witnesses in Plates 01–03.

https://www.chabad.org/therebbe/article_cdo/aid/5413477/jewish/page.htm
https://col.org.il/files/uploads/original/2018/11/15403041875bcf2d3b9fe23115396.pdf#page=260


The Question and the Transcription

Are Faith and Nigleh Sufficient?

The correspondent wrote that he was trying to persuade a
particular young man to study Chassidus. In his letter he
reported:

״הוא שאל את דעתו של ]א׳ מגדולי הרבנים בארצה״ב[ בזה, וענה לו
שמספיק להאמין שיש אלקה, אבל אין חיוב ללמוד פנימיות התורה

אלא רק נגלה״.

The Rebbe’s response:

]!?[
. פי׳ב, ט דעת הגר״א )פי׳ למשלי ה׳ יח. ז, יב. ד, כב. ובעיקר: היפךזהו 

 בכ״מ(. היפך דעת הר״ח ויטאלועודלהיכלות פקודי יז. לתקו״ז קז, ג. 
.ועוד)בהקדמתו לשער ההקדמות(. היפך דעת רבנו הזקן. 

Whom Should One Consult?

The young man further argued: ״היו וישנם הרבה גדולים שסברו
:The Rebbe replied וסוברים שאין חיוב ללמוד חסידות״.

ע״פ תורה — בדיני ממון צריך לשאול רב הבקי בדיני ממונות ועוסק
בהם; בדיני איסור והיתר — רב העוסק בדינים אלה )שלכן הלכה כרב
באיסורי, וכשמואל בממוני( — שמזה מובן שבהנוגע לפנימיות התורה

— הלכה כאלה היודעים בזה וכו׳.
The transcription has been prepared for reading with the aid of the printed publications; punctuation

has been regularized. The photograph shows a single underline beneath the first ״היפך״ and double

underlines beneath ״ב, ט״ and both occurrences of .״ועוד״ The bracketed punctuation marks are
supplied on the testimony of the teshurah’s editors; their form and position cannot be identified in
the photographed fragment. This booklet explains only the first part of the response.
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Opening the References

A few lines contain six detailed references to the Vilna Gaon, a
reference to R. Chaim Vital’s introduction, and a statement of the
Alter Rebbe’s position. Within the list, the Rebbe singles out one
source: ״ובעיקר: ב, ט״. This booklet opens the sources in the
order cited and considers what each adds to the case for studying
the inner dimension of Torah.

The claim to which the Rebbe responded contains two assertions
of sufficiency: belief in G-d’s existence is enough, and the study
of nigleh, Torah’s revealed dimension, is enough. The response
goes beyond praising the study of Torah’s inner dimension: it
states that denying the obligation contradicts the positions of the
Vilna Gaon, R. Chaim Vital, and the Alter Rebbe.

We shall distinguish three aspects. Benefit: what the study
accomplishes and adds—understanding, joy, and protection. 
Need: what remains incomplete without it—in the soul’s life or
in the clarification of peshat, the plain meaning. Obligation and
accountability: what is required of a person, as expressed by 
or by judgment for an understanding one could have ״מחוייב״
attained but did not. These aspects complement one another; a
single source may address more than one.

This explains how the sources can be brought together under the
word ,״דעת״ “position.” The biblical commentaries disclose the
place of sod, Torah’s esoteric dimension, in the completeness of
Torah and its student; the Heichalot describe accountability
according to ability; R. Chaim Vital uses explicit language of
obligation. A reference need not contain the word “obligatory” to
contribute to establishing a sage’s position. Together the sources
examine the sufficiency of nigleh, and subsequently the
sufficiency of faith without completing one’s knowledge and
recognition of G-d.
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Nigleh addresses the plain meaning of Scripture, Torah law, and
its revealed reasoning. Pnimiyut HaTorah, Torah’s inner
dimension, addresses Torah’s mysteries, G-dliness, and the inner
meaning of the mitzvos. Pardes is an acronym for peshat, remez, 
derush, and sod: plain meaning, allusion, homiletic exposition,
and esoteric meaning. The sources describe levels within one
Torah: nigleh is the foundation of the structure of learning, while
the inner dimension illuminates and completes it.

The explanations proposed here for the choice and order of
the sources and for the response’s precise wording are
offered bederech efshar—as possible interpretations. The
source passages are presented separately so that readers can
assess the explanations for themselves. References explicitly
cited by the Rebbe are distinguished from additional sources
opened for purposes of explanation.
The commentary is accompanied by a documentary appendix, including first-edition pages, pages of
the Vilna Gaon’s commentaries, and notes from Even Sheleimah.

The Course of the Study
The four references to Proverbs: understanding peshat, protecting
the student, and giving life to the soul.

Heichalot and Tikkunei Zohar: accountability according to
ability and the root of protection.

parallels in the Vilna Gaon’s writings and the :״ועוד בכ״מ״
selection of references.

R. Chaim Vital’s introduction and the Alter Rebbe’s position:
obligation, knowledge of G-d, and the soul’s perfection.

From Torah’s inner dimension to Chassidus.

The order of the references, the response’s precise wording, and a
map of the evidence.

1. 

2. 

3. 

4. 

5. 

6. 
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A. ״ושמח מאשת נעוריך״
First reference: the Vilna Gaon’s commentary on Proverbs 5:18

The Vilna Gaon interprets the ״יהי מקורך ברוך ושמח מאשת נעוריך״.
blessing in ״מקורך״ as referring to a student who becomes like a
flowing spring. Yet even as he advances and attains greater
understanding, he should rejoice in the Torah he learned and the
insights he developed in his youth. Understanding sod reveals
anew the value of peshat:

״אעפ״י שיהא מקורך ברוך ותהיה כמעין הנובע ותבין הסוד על מכונו,
אז ושמח מאשת נעוריך, כלומר במה שחדשת ע״פ פשוט; כשתבין הסוד

תראה הפשוט איך הוא נכון ואמת ואיך אין בה יתיר כלל, ותשמח אז
2יותר בהפשוט שחדשת מנעוריך״.

Sod Returns the Student to Peshat

One might imagine that ascending to sod takes a person away
from nigleh: what mattered in youth is abandoned for a higher
understanding. The Vilna Gaon depicts a different movement.
After understanding sod, the student returns to peshat, sees its
precision, and rejoices in it more deeply. ״אשת נעוריך״ remains
with him even after .״מקורך ברוך״
The novelty lies in the relationship between the two
understandings. There is an initial knowledge of peshat, followed
by an understanding that locates it within Torah’s full depth. The
later attainment does not erase the earlier one; it reveals its truth
and its place. Correct peshat is now clarified in light of Torah’s
depth.
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2. The Vilna Gaon on Proverbs 5:18, HebrewBooks 14229, scans 30–31. The quotation’s spelling is preserved;
punctuation and the opening of the sentence were supplied for readability.

https://hebrewbooks.org/pdfpager.aspx?req=14229&pgnum=30
https://hebrewbooks.org/pdfpager.aspx?req=14229&pgnum=31


The Zohar Cited by the Vilna Gaon Himself

The Vilna Gaon refers here to the Zohar, Mishpatim, folio 99.
The Zohar depicts Torah as a beloved who gradually reveals
herself to her lover. First comes a hint, then a closer approach,
followed by a more inward disclosure. Once the lover is familiar
with her and her secrets are revealed to him, the precise plain

meaning also becomes clear, without addition or subtraction.3

The parable explains why advancing to sod can produce greater
joy in peshat: the better the student knows Torah’s inner
dimension, the better he understands its outward expression.
Peshat is the speech of the very Torah whose mysteries have been
revealed to him.

This reference shows that sod affects the quality of one’s
understanding of nigleh itself. This is its contribution to
answering the claim that nigleh suffices; the significance of its
opening position will be considered in section K.
Facsimiles: Plate 04, p. 34; Plate 05 and details, p. 35.

B. ״ואצל כל פנה תארוב״
Second reference: the Vilna Gaon’s commentary on Proverbs 7:12

The verse describes ״פעם בחוץ פעם ברחובות ואצל כל פנה תארוב״.
the strange woman; the Vilna Gaon interprets her lying in wait as
a parable for the evil inclination’s attacks on Torah students.

to its homiletic ״רחובות״ ;refers to Torah’s plain meanings ״חוץ״
expositions. The passage then explains the inner place of remez
and sod:

״פעם בחוץ — כלומר באותן הלומדין פשטי תורה, שפשטי תורה נקרא
חוץ… פעם ברחובות — באותן הלומדים דרושי תורה, שנקרא
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3. Zohar II, Mishpatim 99a–b. The Vilna Gaon quotes parts of the parable here, including ״וכדין פשטיה דקרא כמה
The reference to the Zohar is the Vilna Gaon’s own; it is not a separate דאיהו, לא להוסיף ולא למגרע אפילו אות חד״.
additional reference written by the Rebbe in the response.



רחובות… כי כל זמן שהוא בעיר היא אינה יכולה לבא אליו… מפני
שפרד״ס הוא נגד ד׳ אותיות הוי״ה, ורמז וסוד הוא נגד י״ה, והן נקראין

רעין דלא מתפרשין לעלמין, ולכן גם העוסקים בהן אין היצה״ר יכול
4להתגרות בהן, אך כאשר יסורו אז הוא מתגרה גם בהם״.

From Torah to the Person Studying It

Proverbs 5:18 addressed the understanding of Torah; here the
subject is the student’s condition. A person can be a Torah
scholar and still struggle with his evil inclination. Being engaged
in Torah does not remove the question of how Torah works
within him.

In the parable, the woman lying in wait can reach the outside and
the streets; once the student enters the city, she waits for him to
emerge. This is the meaning of ״ואצל כל פנה תארוב״. ״רעין דלא
means companions who do not separate. The Vilna מתפרשין״
Gaon associates remez and sod with the first two letters of the
Divine Name Havayah and the level of union they express. This
explains the protection found in studying these dimensions. It is
an explanation drawn from Torah’s inner dimension of how that
dimension acts within the student’s soul.

The imagery of outside and inside does not mean that Torah’s
plain meaning lacks holiness. It describes differences of level
within Torah, and their relationship to the possibility of the evil
inclination’s attacks. “Outside,” too, must be read within the
parable: it is the outer part of Torah’s structure, not something
outside Torah.

״אך כאשר יסורו״
The qualification is integral to the explanation. This is no
promise that someone who once studied the inner dimension
becomes immune to the evil inclination. The woman waits for
him to leave his place of protection. The Vilna Gaon describes
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4. The Vilna Gaon on Proverbs 7:12, scans 41–42. For the city analogy and the parts of Torah, see also 1:20–21.

https://hebrewbooks.org/pdfpager.aspx?req=14229&pgnum=41
https://hebrewbooks.org/pdfpager.aspx?req=14229&pgnum=42


both the power of this engagement and the possibility of moving
away from it.

What Does This Add to the First Reference?

Even if a person says that his understanding of peshat satisfies
him, the question of his service of G-d remains. The second
reference broadens the discussion: study also bears on a person’s
struggle with his evil inclination. This differs from the joy of
understanding peshat.
Facsimiles: Plate 06, p. 36; Plate 07 and details, p. 37.

C. ״כי חיים הם למוצאיהם״
Third reference: the Vilna Gaon’s commentary on Proverbs 4:22

The Vilna Gaon explains ״כי חיים הם למוצאיהם ולכל בשרו מרפא״.
the verse’s two expressions through the correspondence between
Torah and the human being: a person has body and soul, and
Torah has outward and inward dimensions.

״הן הסודות שהן הפנימיות, ג״כ הן חיים לנפש שהיא הפנימיות; ולכל
5בשרו, שהוא הגוף וחיצוניות, מרפא החיצוניות של התורה״.

What Gives Life to the Student’s Soul?

A reference to protection from the evil inclination is followed by
one about life. Protection answers how harm is prevented; life
answers what nourishes a person’s inner being and brings it to
completeness. Torah’s inner dimension is presented here as the
life-giving nourishment of the person’s inner being.

The parable’s force lies in the correspondence: the outward
aspect of the person receives from Torah’s outward dimension,
and the inward aspect from its inward dimension. Meeting one
need does not establish that the other has also been met. Thus “I
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already study Torah” does not conclude the inquiry; one must ask
which aspect of the person receives its vitality from each part of
the study.

The Vilna Gaon also explains how the outward dimension acts
even when the student does not know the inner intention. Body
and soul belong to one person, and both dimensions of Torah act
within him. The parable presents the need to complete both
sides.

The Order of Study in the Preceding Verse

In his commentary on verse 21, the Vilna Gaon associates the
Written Torah with the eye, the Oral Torah with the ear that hears
from one’s teacher, and the mysteries with the understanding
heart. He writes: ״והדרך ללמוד, תחילה תורה שבכתב ואח״כ שבעל פה
ואח״כ סודות התורה״.
The context places the mysteries within the path of study and
also mentions the preparation needed to understand them. The
Rebbe cited verse 22; the central subject here is therefore the
soul’s life. The preceding verse clarifies how the Vilna Gaon
understood sod’s place within Torah’s structure.
Facsimiles: Plate 08 and detail, p. 38.

D. ״ובעיקר: ב, ט״
Fourth reference: the Vilna Gaon’s commentary on Proverbs 2:9

The commentary ״אז תבין צדק ומשפט ומישרים כל מעגל טוב״.
discusses two groups of ten things: what a person must do to
attain wisdom, and what G-d gives him. Within this discussion
appears an addition by R. Menachem Mendel of Shklov, the
Vilna Gaon’s disciple who brought the commentary to print. It is
enclosed in parentheses and begins .״נ״ל״, ״נראה לי״ The
expansion means “it seems to me.” The disciple explains two
directions: a person learns “from below upward,” whereas what
G-d gives him is described as “from above downward.”
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Their relationship may be understood as follows. The student
begins with peshat and progresses into Torah’s depth. After
understanding sod, he can return to peshat and understand it
within the whole. The initial knowledge enables the advance; the
later attainment completes its clarification. There is therefore no
contradiction between the need to begin with peshat and the
statement that its clarification is incomplete without sod. The
addition follows, according to the first edition:

״)נ״ל שאלו העשרה שמקודם הוא מה שיראה האדם ללמוד, והוא צריך
ללמוד מלמטה למעלה; ועכשיו העשרה שיתן לו ה׳ והן מלמעלה למטה.

כי כאשר יבין הסוד על בוריו יהיה לו הכל אצלו על בוריו, הפשט
והרמז ודרוש וסוד; אבל כל זמן שלא יבין הסוד אפילו הפשט אינו ברור

בידו, כמ״ש בזוהר משפטים, וכן שמעתי מאדמ״ו הכ״מ כמה פעמים
6והבן(״.

A Student’s Explanation and Testimony

In the first edition’s introduction, R. Menachem Mendel explains
that his additions clarifying his teacher’s words were marked
with ,״שני חצאי עגולים״ two semicircles. The addition before us

already appears in that edition with this marking.7

It has two layers: a disciple explaining the structure of his
teacher’s words, and a disciple testifying that he heard this point
from his teacher several times. It is testimony about the Vilna
Gaon’s position incorporated into the disciple’s explanation. The
narrator’s words ״וכן שמעתי מאדמ״ו״ are R. Menachem Mendel’s
own.
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6. The Vilna Gaon on Proverbs 2:9. The addition already appears in the first edition, Shklov 5558, at Proverbs 2:9,
PDF p. 17 in the YIVO copy. Compare HebrewBooks 14229, scan 12. Facsimile and enlargement: Plate 10.

7. The publisher’s introduction, ibid., PDF p. 7, left column, signed by R. Menachem Mendel. It distinguishes the
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the entire explanation was first composed. Facsimile and details: Plate 09.

https://digipres.cjh.org/delivery/DeliveryManagerServlet?dps_pid=IE3584491
https://hebrewbooks.org/pdfpager.aspx?req=14229&pgnum=12


What Does 2:9 Add to 5:18?

Proverbs 5:18 states what is added after understanding sod: the
student sees peshat’s correctness and rejoices in it more. Here the
deficiency before understanding sod is also stated: ״אפילו הפשט
This directly addresses the sufficiency of “nigleh אינו ברור בידו״.
alone.”

The deficiency concerns the completeness of clarification. It does
not cancel the value or truth of the initial knowledge, which itself
enables the student to advance.

On this reading, the emphasis ״ובעיקר״ becomes understandable:
against the claim that nigleh suffices, this source shows that the
question of sod concerns the completeness of clarification within
nigleh itself. According to R. Menachem Mendel’s testimony that
he heard it from his teacher ,״כמה פעמים״ it is more than the
disciple’s own explanation of the verse. Section K will examine
its place at the close of the Proverbs group.
Facsimiles: Plate 09 and details, p. 39; Plate 10, detail and transcription, p. 40.

E. ״ואי יכיל לאדבק ולא אדבק״
Fifth reference: the Vilna Gaon’s commentary on Heichalot Pekudei, folio 17

After the four references to Proverbs, the Rebbe turns to the
Vilna Gaon’s commentary on the Heichalot in Zohar Pekudei.
The passage describes a chamber reached by the soul and the
appointed being who questions it about the wisdom of its Master.
We begin with the Zohar passage on which the commentary is
based. The soul is held accountable for its understanding of that
wisdom: its reward corresponds to the wisdom it pursued and

❧ 12



attained. Of one who could have attained it but did not, the
Zohar says:

״ואי יכיל לאדבק ולא אדבק, דחי ליה לבר ולא עיילא, וקיימא תחות
ההוא היכלא בכסיפו… ואוקדין לה… והכי אתדנת בכל יומא נהירת

8ולא נהירת, ואע״ג דעובדין טבין אית לה״.

That is, if the soul could have attached itself and attained
understanding but did not, it is cast outside and denied entry,
even though it has good deeds. The continuation describes shame
and severe judgment. In a free paraphrase: the soul stands
beneath the chamber, and the seraphim strike with their wings
and burn it. The description concerns accountability and
judgment, not merely the loss of additional reward.

Two Points to Read Together

״ואע״ג דעובדין .accountability is conditional on ability ״יכיל״:
good deeds do not automatically fulfill everything טבין אית לה״:
required in the sphere of knowledge. Ability determines what the
person is held accountable for; good deeds do not remove the
question of the understanding he could have attained.

In Proverbs we saw how sod acts upon the understanding of
Torah, a person’s protection, and the life of his soul. Here
judgment is described for a deficiency that could have been
remedied. The need for knowledge emerges as personal
responsibility.
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The Vilna Gaon’s Explanation: Colors and Light

The Vilna Gaon explains this through the relationship between
the colors of light and their source:

״והם הגוונים, אלא דלא אצטבעו הגוונים. והענין, כי פשוטי דאורייתא
הם הגוונין דבוצינא, ורזי דאורייתא הוא אור הנביע דמיניה אצטבעו

גוונין״.

is the light that flows ״אור הנביע״ ;is a lamp or luminary ״בוצינא״
forth. The analogy contains three elements: colors, light, and
coloration. Torah’s plain meanings are colors; its mysteries are
the light from which the colors receive their coloration; a
person’s good deeds, too, are “colors.” Where the colors have not
been colored, the deeds exist, but the light that would have given
them their coloration is missing. This explains the Zohar’s ״ואע״ג
דעובדין טבין אית לה״.
The Vilna Gaon connects this with .״אם לא תדעי לך היפה בנשים״
Precisely the soul possessing a spark of light and beauty is
questioned about what it could have attained. He mentions what
a person is taught before birth and concludes: ״שתדע למה היא
The accountability is נידונית יותר משאר ב״א שלא למדו בחכמתא״.
thus measured according to the soul’s capacity.

How Does Even Sheleimah Summarize This?

״ומי שהיה יכול להשיג סודות התורה והוא לא השתדל להשיגן, נידון
9בדינין קשים ר״ל״.

is the compiler’s wording in his summary. It ״נידון בדינין קשים״
preserves both the severity of the description and the condition
of ability. Opening the source shows together the judgment, the
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ability, and the fact that good deeds do not exempt one from
attainable understanding.
Facsimiles: Plate 11, p. 41; enlargements, p. 42; Plate 13: Even Sheleimah’s summary, p. 44.

F. ״באצילות לא יגורך רע״
Sixth reference: the Vilna Gaon’s commentary on Tikkunei Zohar 107, column 3

The reference is to folio 107, column 3, in the edition containing
the Vilna Gaon’s commentary, in Tikkun 58. The commentary
discusses the eye’s three colors and its pupil as an analogy for
levels of Torah and the worlds. The Vilna Gaon writes:

״וכן הסוד כנגד בת עין, וכן התורה בג׳ עלמין. ונגד ג׳ עלמין יש ס״א…
10כנפים ולבושים לכסאה… אבל באצילות לא יגורך רע וא״צ כיסוי״.

The Worlds and the Parts of Torah

Atzilus, Beriah, Yetzirah, and Asiyah are spiritual levels called
“worlds.” The Vilna Gaon mentions ״ג׳ עלמין״ and contrasts them
with ;״אבל באצילות״ from this contrast, the three worlds are
understood to be Beriah, Yetzirah, and Asiyah. In them, the
foothold of the sitra achra—the side of concealment and evil—is
discussed, and ״כנפים ולבושים לכסאה״ are needed. Atzilus
expresses a level of G-dliness and unity: ;״לא יגורך רע״ this
covering is therefore unnecessary there.

Thus far, the passage describes levels of Torah and the worlds.
How does this concern the student? This suggests a connection
to Proverbs 7:12: engaging in sod connects the student with a
level where evil has no such foothold. The move from describing
the level to the protection of those studying it is also the point
inferred by the compiler of Even Sheleimah. In Proverbs 7:12,
one engaged in remez and sod is inside the city, which the
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woman lying in wait cannot enter. Here, the structure of the
worlds provides the basis for understanding this inwardness and
protection.

What Does the Vilna Gaon Say, and What Does the
Compiler Infer?

In his note on protection from the evil inclination, the compiler
of Even Sheleimah refers to this passage and writes: ״משמע דוקא
He discusses its correspondence to the Vilna העוסקים בסוד״.
Gaon’s commentary on Proverbs 7:12, which includes both

remez and sod, and proposes treating remez as close to sod.11

expresses an inference: the Vilna Gaon explains the ״משמע״
levels, and the compiler explains what they imply concerning
those who study sod. The correspondence between sod and a
level where evil has no foothold provides a basis for explaining
the protection. The language of inference preserves the
distinction between the spiritual structure and its application to
the student.

The continuation, in column 4, also explains the need for
covering as long as we are clothed in garments and kelipos. The
description of the higher level must therefore be read alongside
the human condition, in keeping with the qualification in
Proverbs: .״אך כאשר יסורו אז הוא מתגרה גם בהם״
What Is Added after the Heichalot?

The Heichalot establish a person’s accountability for
understanding; Tikkunei Zohar adds an explanation of the level
of Torah concerned and its relationship to evil’s foothold. Section
K will examine the significance of placing accountability before
the explanation of the level, and of returning to protection.
Facsimiles: Plate 12 and details, p. 43; Plate 14 and detail, p. 45.
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G. ״ועוד בכ״מ״
The words —״ועוד בכ״מ״and elsewhere in many places—stand
within the parentheses enclosing the Vilna Gaon references.
They broaden the body of evidence in his writings. The six
references are examples that allow the reader to open the
passages, not an exhaustive list of statements of his position.

Further Parallels: What Is Distinctive about the
Selected Sources?

Chapter 8 of Even Sheleimah brings together all six references in
the response: Proverbs 5:18 and 2:9 in paragraph 21; the
Heichalot in paragraph 24; 4:22 and 7:12 in paragraph 27; and
Tikkunei Zohar 107, column 3, in the note there. Alongside them
appear further references, including Proverbs 25:11, 3:22, 22:13,
and the commentary’s introduction.

The correspondence establishes a clear literary relationship
between the lists. It may explain how this chapter serves as a
convenient guide for study, but it does not prove how the Rebbe
actually located his sources. The response’s order also differs
from the order of the paragraphs and of the references within
them.

Proverbs 3:22 relates to the soul’s life. The choice of 4:22
explicitly places ״הסודות שהן הפנימיות״ and their correspondence
to the person’s inner being before the reader. Proverbs 25:11, 
explains the relationship between peshat ״תפוחי זהב במשכיות כסף״,
and sod; 5:18 and 2:9 directly address the clarification of peshat
for the student. The city analogy in 1:20–21 helps explain 7:12,
but 7:12 explicitly describes how engagement in remez and sod
acts in relation to the evil inclination.
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H. ״היפך דעת הר״ח ויטאל״
R. Chaim Vital’s introduction to Shaar HaHakdamos

After the detailed references to the Vilna Gaon’s writings, the
Rebbe names one sustained passage: R. Chaim Vital’s
introduction to Shaar HaHakdamos. R. Chaim Vital, who
transmitted the Arizal’s teachings, discusses at length the need to
study Torah’s inner dimension, knowledge of the Creator, and the
relationship between this study and redemption. His conclusion
is explicit:

״שאין האדם יוצא ידי חובתו לגמרי בעסק המקרא והמשנה והאגדה
והתלמוד בלבד, אלא הוא מחוייב לעסוק בכל יכלתו בסתרי תורה

12ובמעשה מרכבה״.

Obligation and Scope ״בכל יכלתו״:

Here accountability need not be inferred from a description of
benefit or punishment: R. Chaim Vital writes .״מחוייב״ Beside
this word stand the words .״בכל יכלתו״ They establish that the
obligation is measured by the person’s capacity and require him
to exercise it.

The wording ״אינו יוצא ידי חובתו לגמרי״ does not cancel what a
person accomplishes through studying Scripture, Mishnah, and
Talmud. It says that the obligation is not completed through them
alone. As in the body-and-soul analogy, completing one side
does not make the other unnecessary.

Knowing the Creator

R. Chaim Vital explains that the purpose of engaging in Torah’s
mysteries is to recognize the Holy One’s greatness. In doing so,
he distinguishes between Torah’s plain meanings, narratives,
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laws, and mitzvos studied on their plain level, and the inward
recognition of the Creator explained through their mysteries.

The discussion now returns to the first part of the question: is it 
Belief in the Creator’s existence is ״מספיק להאמין שיש אלקה״?
foundational; R. Chaim Vital also requires study and recognition
of His greatness, in the spirit of .״דע את אלקי אביך ועבדהו״ Torah’s
mysteries open a distinctive depth of this recognition. Thus faith
itself, and even what one learns about G-d in Torah’s revealed
parts, do not make the inward study discussed here unnecessary.

Torah’s Body and Soul

R. Chaim Vital’s introduction requires two sides to be read
together. It rejects skipping Scripture, Mishnah, and Talmud,
which constitute the structure of Torah’s body. It also rejects
being satisfied with the body without giving a share to Torah’s
soul. Sod does not replace halachah, and halachah does not
exempt one from engaging in sod. R. Chaim Vital also
distinguishes paths of study according to the student’s capacity:
the distinction determines how he integrates Torah’s parts into
his learning; the need to engage in the inner dimension remains.

The Connection to Redemption

The beginning of the discussion cites the Tikkunim on making
Torah “dry” and on those who do not wish to engage in the
wisdom of Kabbalah. These matters are connected with the
departure of the spirit of Mashiach and the sufferings of exile. R.
Chaim Vital uses them to examine why exile has been prolonged

and to call for engagement in this wisdom.13

A collective dimension is thus added to the personal one: Torah’s
inner dimension concerns the purpose of revealing G-dliness in
the world and redemption. A single introduction brings together
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explicit obligation, the rationale of knowing G-d, a body-and-
soul analogy, an order of study, and a collective purpose.

I. ״היפך דעת רבנו הזקן״
The response gives no specific reference for the Alter Rebbe. To
open this general reference, we shall present four complementary
sources. They were selected here to explain his position; they are
not explicit references written by the Rebbe in this response.

Knowledge of Pardes and the Soul’s Perfection

Hilchos Talmud Torah 1:4 states:

״כל נפש צריכה לתיקונה לעסוק בפרד״ס כפי מה שהיא יכולה להשיג
ולידע״.

It continues:

״וכל מי שיכול להשיג ולידע הרבה ונתעצל ולא השיג וידע אלא מעט,
צריך לבא בגלגול עד שישיג וידע כל מה שאפשר לנשמתו להשיג
14מידיעת התורה, הן בפשטי ההלכות הן ברמזים ודרשות וסודות״.

The quotation links the soul’s perfection to the completeness of
its Torah knowledge: it must study the parts of Pardes to the
extent that it can comprehend them. The mysteries, too, are
included in this knowledge. Ability determines the scope of the
requirement, and indolence explains the deficiency for which the
person is held accountable: he could have learned and
understood more, but did not realize that possibility. One
therefore cannot be satisfied with knowledge of nigleh when
studying the inner dimension is also within one’s capacity.
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Kabbalah within the Order of Study

In 2:1, within the discussion of dividing study time among
Scripture, Mishnah, and Talmud, it states:

15״וחכמת הקבלה תחשב בכלל שליש בתלמוד״.

Kabbalah is given a place within the system of Torah study. This
does not imply that one-third of every person’s time is devoted to
Kabbalah: it is included in the Talmud portion, which contains
other fields as well, and the allocation of study is explained there
according to the student’s stage. The importance of the source
lies in including Kabbalah within the order of study itself.

Knowledge of G-d and Service of the Heart

In Tanya’s Kuntres Acharon, the passage beginning ״להבין מ״ש
explains the difference between grasping the essence of בפע״ח״
the laws of the mitzvos and knowing the existence of the order of
hishtalshelus. Within the discussion it states:

״אלא שידיעת המציאות מההשתלשלות היא ג״כ מצוה רבה ונשאה,
ואדרבה עולה על כולנה, כמ״ש וידעת היום כו׳, דע את אלקי אביך כו׳,

16ומביאה ללב שלם כו׳ שהוא העיקר״.

Hishtalshelus is the ordered progression of spiritual levels. ״ידיעת
means knowing that they exist and how they relate to המציאות״
one another, even without grasping their essence as it truly is.
The Alter Rebbe stresses that this knowledge, too, is a mitzvah
and leads to serving G-d wholeheartedly. This adds a further
reason for study: alongside completing one’s knowledge of
Torah’s parts, learning deepens one’s knowledge of G-d and
affects the service of the heart. This also answers the sufficiency
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of faith alone: faith is foundational, and learning seeks to bring
the person to understanding and to the service that grows from it.

The same passage explains the excellence of the laws of the
mitzvos and the need to fulfill all the mitzvos. There is therefore
no contradiction between this knowledge’s preeminence in its
own respect and the obligation to increase in halachic study and
practice. The Alter Rebbe presents the completeness of a
person’s service in its different aspects.

in the Later Generations ״מותר ומצוה לגלות״

In Iggeres HaKodesh 26, the Alter Rebbe writes in the Arizal’s
name:

״דדוקא בדורות אלו האחרונים מותר ומצוה לגלות זאת החכמה, ולא
17בדורות הראשונים״.

refers to removing a restriction on disclosure that applied ״מותר״
in earlier generations; ״ומצוה״ adds a positive requirement to
disclose. This is an important source concerning the accessibility
of the wisdom in later generations. The mitzvah to reveal it and
the individual obligation to study it are not identical definitions,
but they complement one another: disclosure makes it possible to
transmit the wisdom to students.

Alongside the mitzvah to reveal the inner dimension, the letter
stresses the great need for halachic study during exile. Its
discussion of ״עץ הדעת טוב ורע״ concerns the refinement of the
things to which the laws of prohibition and permission apply;
studying those laws is itself holy Torah study. The roles of both
fields in a person’s service thus become clear.

The four sources open different aspects of the Alter Rebbe’s
position. Chapter 1 of Hilchos Talmud Torah links knowledge of
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Pardes to the soul’s perfection according to its ability; chapter 2
includes Kabbalah within the order of study. Kuntres Acharon
explains the mitzvah of knowledge that leads to service of the
heart; Iggeres HaKodesh 26 addresses revealing the wisdom in
the later generations.

J. From Torah’s Inner Dimension to
Chassidus

The practical question concerned a young man whom someone
wished to persuade to study Chassidus. The sources opened here
speak of sod, Kabbalah, and Torah’s inner dimension.
Connecting these terms requires explaining the place of
Chassidus in revealing that inner dimension.

In a letter of 25 Kislev 5722, number 8275 (,)ח׳ערה the Rebbe
writes of ״חכמת הקבלה פנימיות התורה שבדורנו נתגלתה בתורת
Later, in discussing the understanding of Kabbalistic החסידות״.
concepts and the intentions of prayer, he stresses studying

Chassidus, .18״המבאר הענינים שבקבלה ומפשיט אותם מגשמיותם״

Abstracting from physicality means understanding spiritual
terms without attributing a physical body, place, or movement to
them. Studying names and structures alone can leave an incorrect
mental picture. Chassidus explains the concepts intellectually
and connects them to knowledge of G-d and human service.

This connects the sources to the practical question at the
beginning of the booklet: Chassidus explains Torah’s inner
dimension and helps one understand it correctly; evidence for the
need to study the inner dimension therefore also bears on the call
to study Chassidus. The additional letter clarifies this
connection; it is not one of the references in the response. The
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actual program of study must be suited to the student’s condition,
ability, and preparation.

K. Why This Particular Order?

Having opened the sources, we can examine the order in which
they are presented. The Proverbs list does not follow chapter
order: 5, 7, 4, and finally 2. What might connect them in this
sequence?

A Frame: From Peshat to the Student and Back to
Peshat

The opening at 5:18 and the close at 2:9 address the same axis:
the relationship between sod and peshat. First we see the
addition: after understanding sod, peshat becomes clearer and the
student rejoices in it more. At the close the deficiency is explicit:
without understanding sod, .״אפילו הפשט אינו ברור בידו״ The two
sources thus address the world of the student of nigleh from
complementary sides.

Between them come two sources about the student himself: 7:12
concerns protection from the evil inclination; 4:22, the life of his
soul. Their order expresses a movement from protection against
harm to the positive vitality of the person’s inner being. The list
thus encompasses both learning and learner, returning at its close
to “nigleh alone.”

On this reading, ״ובעיקר״ marks the particular relevance of 2:9 to
the claim reported. One need not rank the lack of clarity in
peshat as more serious than every other deficiency to understand
why it is primary in this response. R. Menachem Mendel’s
testimony that he heard this from his teacher ״כמה פעמים״ also
accords with :״דעת הגר״א״ a disciple’s testimony to a position
repeatedly expressed by his teacher.
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Heichalot and Tikkunei Zohar: Accountability and the
Level Explained

The order may be read as follows: the Heichalot first establish
the accountability that directly addresses “there is no obligation.”
One who could have attained understanding but did not is held
accountable even when he has good deeds. Tikkunei Zohar adds
the aspect of sod’s level and its relationship to evil’s foothold. It
returns to the protection in 7:12, now illuminated also through
the structure of the worlds.

This is a sequence of complementary aspects: what sod
accomplishes, what is required of a person, and the level of
Torah concerned. The Heichalot place responsibility first; a
further explanation of the root of the inner dimension’s action
follows. The list can therefore return to protection after
accountability; it need not be a ladder in which each source is
more severe than its predecessor.

Why Is the Vilna Gaon First and Cited in Detail?

Opening with the Vilna Gaon makes clear that the need for the
inner dimension is not a position peculiar to Chassidic literature.
The detailed references allow the position to be examined in
Proverbs, Heichalot, and Tikkunim, and its different aspects to
be seen. ״ועוד בכ״מ״ thus concludes a broad sample from his
writings.

R. Chaim Vital follows: one introduction brings together ,״מחוייב״
knowledge of the Creator, Torah’s body and soul, and an order of
study. The Alter Rebbe’s sources open the same need through the
laws of Torah study, the soul’s perfection, and service of the
heart. This is an order of presenting evidence, not a
chronological sequence of the sages.
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Why No Specific Reference for the Alter Rebbe?

For R. Chaim Vital, one sustained passage concentrating the
discussion is cited. For the Alter Rebbe, the subject is explained
in different places and under different categories; referring to his
position generally suits that breadth. The Rebbe may also have
assumed familiarity with his writings. The reason for the brevity
is not itself explained in the response.

The four sources opened here therefore explain the general
reference without establishing that any one is the particular
reference the Rebbe chose not to write.

L. The Response’s Precise Wording

״זהו היפך דעת״
returns to the reported claim: the sufficiency of faith and ״זהו״
nigleh, and the denial of an obligation to study the inner
dimension. The underlined ״היפך״ expresses opposition to the
positions of the sages the Rebbe lists. The Rebbe goes beyond
presenting another study option; he rejects attributing the
avoidance of this study to their positions.

Three Occurrences of ״היפך דעת״
The Vilna Gaon, R. Chaim Vital, and the Alter Rebbe are listed
separately. The repetition underscores that the claim is measured
against each one. It does not require every detail governing the
study to be identical in all three. What they share is the rejection
of the proposed sufficiency in principle.

״ב, ט״ and the Underlining of ״ובעיקר״
The Rebbe expressly singles out one source among the Proverbs
references. The photograph shows two lines beneath .״ב, ט״ The
word ״ובעיקר״ establishes the substantive emphasis; the lines
highlight the passage to be opened.
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The Two Occurrences of ״ועוד״
closes the group of Vilna Gaon references within the ״ועוד בכ״מ״
parentheses: there are further passages in his writings. The final 
follows the three positions and opens the list beyond those ״ועוד״
named. The word alone does not identify further authorities, and
there is no need to load it with an unwritten list.

Both occurrences of ״ועוד״ are doubly underlined. Each rules out
a restrictive reading: the six passages do not exhaust the Vilna
Gaon’s writings, and the three sages do not necessarily exhaust
the holders of this position. This observation does not, however,
allow the position to be attributed to another sage without
opening his words.

Ability and Order: How Is the Need Realized?

Two principles recur in the sources. Ability determines the
measure of accountability: in the Zohar, ״ואי יכיל לאדבק ולא
 ,and in the Alter Rebbe ״בכל יכלתו״; ,in R. Chaim Vital אדבק״;
A person is required to complete ״כפי מה שהיא יכולה להשיג ולידע״.
what is possible for him, not to attain what exceeds his capacity.

Order determines how the structure is built. In Proverbs 4:21,
the Vilna Gaon places Written Torah first, then Oral Torah, and
then the mysteries. Even Sheleimah records the instruction to
learn and practice halachah first, and then engage in the

mysteries likened to wine and oil.19

Preparation in nigleh is part of the path to the inner dimension;
the latter’s excellence does not cancel halachic study and
practice. Obligation and preparation must thus be read together:
the need itself is not a uniform program for everyone, and
determining the suitable path is not an exemption from the need.
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M. A Map of the Evidence

The sources clarify the question from several sides. The table follows
the response’s order; the Alter Rebbe’s sources were selected here to
explain the reference to his position.

Source Central point Contribution to the
response

Proverbs 5:18 Sod reveals the correctness
of peshat and increases joy
in it.

The inner dimension
concerns the student of
nigleh as well.

Proverbs 7:12 Protection while engaged
in remez and sod; ״אך
the evilכאשר יסורו״—
inclination also attacks
them.

Study acts within the
person’s service of G-d.

Proverbs 4:22 The mysteries give life to
the soul.

A need for inward vitality
alongside nigleh’s action.

Proverbs 2:9—
״ובעיקר״

Without understanding
sod, even peshat is unclear.

The direct answer to being
satisfied with “nigleh
alone.”

Heichalot
Pekudei 17

Judgment for attainable
understanding left
unattained.

Accountability according
to ability, even with good
deeds.

Tikkunei Zohar
107, col. 3

Sod and the level of
Atzilus, where evil has no
foothold.

A basis for explaining
protection; application to
students of sod emerges in
the compiler’s inference.

R. Chaim Vital’s
introduction

״מחוייב לעסוק בכל יכלתו״ Explicit obligation,
knowledge of G-d, and an
order of study.

The Alter Rebbe
—sources
selected by the
editor

Pardes and the soul’s
perfection according to
ability; knowledge of G-d;
revealing the wisdom.

The soul’s perfection,
order of study, and service
of the heart.
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The claim that nigleh suffices is answered by evidence
concerning the completeness of Torah understanding, the soul’s
life, and knowledge of Torah’s parts; the claim that faith suffices,
by the requirement to know G-d and serve Him wholeheartedly.
Benefit, need, and obligation combine in one response, while the
condition of ability defines the measure of accountability and
how it is realized.

Further Study in the Sources

Zohar, Mishpatim 99a–b; Pekudei 247a–b. How is
peshat clarified, and what accountability is measured by
ability? Compare the clarification of peshat in the
beloved-maiden parable with the judgment of the soul in
the Heichalot: what is described as a benefit, and what
as a demand?

R. Chaim Vital, introduction to Shaar HaHakdamos.

Compare the passages beginning ,״ואמנם אל יאמר אדם״
,How do obligation ״הרי מבואר בפירוש״. and ״וכן בהפך״,
the condition of ability, and the order of study come
together in the same introduction?
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The Vilna Gaon, Proverbs 5:18 and 2:9; R.

Menachem Mendel’s introduction. Compare ״כשתבין
״כל זמן שלא יבין with הסוד תראה הפשוט איך הוא נכון ואמת״
The first describes what הסוד אפילו הפשט אינו ברור בידו״.
is added after attaining sod; the second, what is missing
without it. How does this strengthen the answer to
“nigleh alone”? Facsimiles: pp. 35 and 40.

The Alter Rebbe, Hilchos Talmud Torah 1:4; 2:1–2.
How does Pardes perfect the soul and fit into the order
of study? Distinguish the scope of attainable knowledge
from the order of acquiring it.

Tanya, Kuntres Acharon 4; Iggeres HaKodesh 26.
Distinguish knowledge, service of the heart, and
revealing the wisdom. Which source addresses the
obligation to know, and which the role of disclosure in
later generations?

Parallels: Igros Kodesh, letters 8275 and 8779.
Kabbalah, Chassidus, and disseminating the inner
dimension.20
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20. Letter 8779 ()ח׳תשעט. Letter 8275 was discussed in section J. These are conceptual parallels; they do not repeat
the six-reference list as it stands. Letter 8779 postdates the response; it is included for further study and is not one
of its references.

https://www.chabad.org/therebbe/article_cdo/aid/5413526/jewish/page.htm
https://www.chabad.org/therebbe/article_cdo/aid/5413526/jewish/page.htm


Source Facsimiles | 01

Documentary Appendix: Source Facsimiles

Horowitz–Vilshansky wedding teshurah, 17 Adar II 5774, p. 5.
The first three plates present the publication witnesses: the manuscript in the teshurah,
Likkutei Sichos, and Igros Kodesh. The manuscript shows the underlining; Likkutei

Sichos supplies the full date; Igros Kodesh shows the printed wording, including .״כ, ט״
The punctuation marks are reported in the teshurah’s editorial account and cannot be
identified in the photographed fragment.

Commentary: transcription of the response, p. 3.
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Source Facsimiles | 02

The Full Date in the Published Response

Likkutei Sichos, vol. 10, p. 252.

At the end of the response’s unit appears .״ממכתב י״ב כסלו, תשכ״ד״ This witness
supplies the full date not visible in the manuscript fragment.

Commentary: date of the response, p. 2.

The end of the response and its date line
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Source Facsimiles | 03

The Response in Igros Kodesh 23, p. 57

The response in Igros Kodesh, vol. 23, p. 57, letter 8729 (;)ח׳תשכט PDF scan 71.
This is the printed location of both parts of the response. The editorial note records its

publication in Likkutei Sichos, vol. 10, p. 252. This edition prints ;״ובעיקר כ, ט״ the

transcription’s ״ב, ט״ follows the manuscript and Likkutei Sichos.

Commentary: publication of the response, p. 2.
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Source Facsimiles | 04

Proverbs 5:18: The Commentary’s Opening

The Vilna Gaon on Proverbs; HebrewBooks 14229, scan 30.

The passage ״יהי מקורך ברוך״ begins at the bottom of the page and continues on the
next. Both photographs are needed to read the evidence in full.

Commentary: section A, p. 6.
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Source Facsimiles | 05

Proverbs 5:18: Sod Illuminates Peshat

The Vilna Gaon on Proverbs; HebrewBooks 14229, scan 31.

At the top: .״כשתבין הסוד תראה הפשוט איך הוא נכון ואמת״ The commentary includes its
reference to Zohar Mishpatim.

Commentary: section A, p. 6.

Opening of the passage—from Plate 04, scan 30

Continuation: sod clarifies peshat
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Source Facsimiles | 06

Proverbs 7:12: Outside, Streets, and City

The Vilna Gaon on Proverbs; HebrewBooks 14229, scan 41.

The passage ״פעם בחוץ״ at the bottom distinguishes Torah’s plain meanings from its
homiletic expositions. The continuation of the city analogy is photographed on the
next page.

Commentary: section B, p. 7.
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Source Facsimiles | 07

Proverbs 7:12: Protection and Its Qualification

The Vilna Gaon on Proverbs; HebrewBooks 14229, scan 42.

The opening explains remez and sod as corresponding to .י״ה Alongside ״אין היצה״ר
״אך כאשר יסורו״. stands יכול להתגרות בהן״
Commentary: section B, p. 7.

Opening of the passage—from Plate 06, scan 41

Remez and sod, ,י״ה and protection from the evil inclination
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Source Facsimiles | 08

Proverbs 4:21–22: Study and the Soul’s Life

The Vilna Gaon on Proverbs; HebrewBooks 14229, scan 26.
The adjacent passages explain the order of study and the relationship of Torah’s inner
dimension to the soul’s life, alongside the action of Torah’s outward dimension.

Commentary: section C, p. 9.

The path of study and the soul’s life: verses 21–22
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Source Facsimiles | 09

Identifying the Contributor: The Introduction

Proverbs with the Vilna Gaon’s commentary, first edition, Shklov 5558; YIVO copy, scan 7.
The full photograph and the enlargements present two pieces of evidence: the
publisher distinguishes his teacher’s wording from his own parenthetical explanations,
and his signature identifies him as R. Menachem Mendel.

Commentary: section D, p. 10.

The declaration: the Vilna Gaon’s wording and the editor’s parenthetical explanations

The publisher’s signature: מנחם מענדל
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Source Facsimiles | 10

Proverbs 2:9: First Edition, Detail, and
Transcription

Proverbs with the Vilna Gaon’s commentary, Shklov 5558, Proverbs 2:9; YIVO copy, scan 17.
The full page provides the context; the enlargement below shows the parenthetical

addition from ״נ״ל״ to .״והבן״ The transcription assists reading and comparison.

Commentary: section D, p. 10.

The entire parenthetical addition: ״נ״ל״ to ״והבן״

״)נ״ל שאלו העשרה שמקודם הוא מה שיראה האדם ללמוד, והוא צריך
ללמוד מלמטה למעלה; ועכשיו העשרה שיתן לו ה׳ והן מלמעלה למטה.

כי כאשר יבין הסוד על בוריו יהיה לו הכל אצלו על בוריו, הפשט
והרמז ודרוש וסוד; אבל כל זמן שלא יבין הסוד אפילו הפשט אינו ברור

בידו, כמ״ש בזוהר משפטים, וכן שמעתי מאדמ״ו הכ״מ כמה פעמים
והבן(״.

How Was the Attribution Established?

In the introduction, the publisher explains how he marked his explanations; his
signature identifies him as R. Menachem Mendel (Plate 09, p. 39). This addition

uses that marking and begins .״נ״ל״ At its end he testifies: ״וכן שמעתי מאדמ״ו הכ״מ
Together these details distinguish the disciple’s explanation from the כמה פעמים״.
teacher’s position to which he testifies.
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Source Facsimiles | 11

Heichalot Pekudei: Zohar and Commentary

Heichalot HaZohar with the Vilna Gaon’s commentary, Königsberg 5617, 17b; HebrewBooks
31908, scan 44.
The Zohar is above; the Vilna Gaon’s commentary is below in the left column. The
two frames mark the soul’s accountability and the analogy of deeds, colors, and light.
The passage’s opening in scan 43 is not reproduced here.

Commentary: section E, p. 12.
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Source Facsimiles | 11 — continued

Heichalot Pekudei: Enlarged Details

The details are taken from the preceding photographs in their original sequence; no lines have
been assembled.
Commentary: section E, p. 12.

The Zohar: ability, shame, and judgment

The Vilna Gaon: good deeds, colors, and light

Textual note: The commentary’s second line prints .״דלית לי׳ עובדין שפירין״ This

wording is difficult in relation to the opening ״אפי׳ אית בי׳ עובדין טבין סגיאין״ and
the Zohar’s words about good deeds. No silent correction has been made: the

body of this booklet quotes the analogy from ״והם הגוונים״ onward.
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Source Facsimiles | 12

Tikkunei Zohar 107, Col. 3: Locating the Passage

Tikkunei Zohar with the Vilna Gaon’s commentary; HebrewBooks 57965, scan 224, printed p.
214.
The reference is to the right commentary column: folio 107, column 3. The passage 

״אבל connects sod with the pupil of the eye; its continuation reads ״ועלייהו אתמר כו׳״
באצילות לא יגורך רע״.
Commentary: section F, p. 15.

A. The opening :״ועלייהו אתמר כו׳״ three worlds and three reincarnations

B. Sod and the pupil: evil’s foothold and covering
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Source Facsimiles | 13

Even Sheleimah: Ability, Judgment, and Study

Even Sheleimah, chapter 8; HebrewBooks 14216, scan 81. The printed page number is 82.

Paragraph 24 reads ״כן יש יכולת בידו להשיג״ and .״מי שהיה יכול״ Note 20 to paragraph 24

cites ;״ק״ס ג׳״ both passages are enlarged at the bottom of this page.

Commentary: section E, “How Does Even Sheleimah Summarize This?”, p. 14.

Paragraph 24: ability and effort

Note 20: ״ק״ס ג׳״ and learning in the womb
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Source Facsimiles | 14

Even Sheleimah: The Reference to 107, Col. 3

Even Sheleimah, chapter 8, paragraph 27 and its note; HebrewBooks 14216, scan 82.

The reference ״ק״ז ג׳״ and inference ״משמע דוקא העוסקים בסוד״ occur in the last lines of
the note to paragraph 27, at the end of note 23 according to the sequence of notes. The
printed note marker is damaged. The frame and enlargement point to the note’s
conclusion.

Commentary: section F, p. 15.

Note 23: ״ק״ז ג׳״—״משמע דוקא העוסקים בסוד״

Three Passages—Three Formulations

The level: Tikkunei Zohar has ( ״אבל באצילות לא יגורך רע״p. 43). The person:
Proverbs describes those engaged in remez and sod and their protection,

alongside ( ״אך כאשר יסורו״p. 37). The comparison: here the compiler infers 

These are separate sources; comparing them explains ״משמע דוקא העוסקים בסוד״.
the relationship between the level and the student.
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